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PREFACE
Before You Begin
A Short Guide to This Book
Each year, as summer gives way to autumn, something remarkable unfolds on the biblical calendar. Over roughly three weeks, Scripture sets three appointed times next to one another: the piercing shofar blast of Yom Teruah (Feast of Trumpets), the solemn (Day of Atonement) Yom Kippur, and the joyful (Feast of Tabernacles), Sukkot. Read together, they form a single story that opens with an alarm, moves through cleansing, and closes with God dwelling among His people.
This book is a walk down that road. You can read it straight through, work through it with a group, or take it one chapter at a time across the ten days that stretch from the Feast of Trumpets to the Day of Atonement.
How the Book Is Organized
Part One: Scripture First asks why we believe what we believe, and introduces the appointed times that God Himself set on the calendar. This calendar is pointing to the plan of God through the end of the age. The modern church has, without realizing it, lost the map to where its own story is going. 
Part Two: The Trumpet looks at Yom Teruah (Feast of Trumpets), the return of the King, and what it means to stay awake and ready.
Part Three: The Road of Return travels through mercy, repentance, surrender, and confession, the work of the heart that readies us for the Day of Atonement.
Part Four: The Day of Atonement shows why sin separates us from God, why blood sits at the center of the biblical story, how the High Priest approached the veil, and what took place on Yom Kippur, both then and now.
Part Five: Toward Sukkot (Tabernacles) looks ahead to where the whole journey is headed: God living among His people.
Along the way you will come across ten Hebrew words that work like a map for the trip home: teshuvah (return), nephesh (the whole person), ruach (breath and Spirit), chayim (life), avad (serve), tebunah (discernment), shevet (the shepherd’s rod), yasha (save), go’el (redeemer), and kaphar (atone). At the back of the book you will find a chart of the fall feasts, a glossary of those ten words, and a ten-day reading plan. 
A Note on Names
In this book, God’s personal name is written YHWH, the four Hebrew letters that occur about 6,800 times in the Old Testament and are typically rendered in English Bibles as “the LORD” in capital letters. The Messiah is called Yeshua, His Hebrew name and a form of Yehoshua (Joshua), which means “YHWH saves.” “Jesus” is the English form of the Greek Iēsous, the way His name was written in the New Testament. Both names belong to the same person, and neither is meant with any disrespect.
A Note on Sources
Three kinds of sources show up in these pages, and it helps to know which is which.
	Scripture is the authority. Every major claim in this book is anchored to a passage you can open and read for yourself.
	Ancient Jewish writings, including the Mishnah (compiled around AD 200), the Talmud (completed between AD 200 and 500), and the first-century historian Josephus, describe how the feasts were kept in the days of the Second Temple. They are useful for background, but they are not Scripture. Whenever something comes from tradition, the book will tell you.
	Church history traces how Christian practice took shape over the centuries. It helps us understand, but it does not stand alongside the Bible as an equal.

Scripture quotations appear in modern English, drawn from standard translations, with the divine name written as YHWH. Please check them against your own Bible.
A Note on Disagreements
Sincere believers who love Scripture have read some of these passages differently for centuries. Where this book argues for one reading, it tries to lay out its reasoning and, where it is fair to do so, to admit that others see the matter another way. You are invited to weigh everything by the standard the Bereans used.
They received the word with all readiness, and searched the Scriptures daily to find out whether these things were so.
— Acts 17:11

This same standard applies to the book you are holding. Please do not accept a claim just because it appears in print. Open your Bible, read the verses for yourself, and test every teaching.
What Denomination Is This?
This book is not written from within any single denomination, nor does it advocate for one Christian tradition over another. It is written from a biblical view — grounded in the full counsel of Scripture, the entire Word of God. It reflects a neutral Christian approach, rooted in the historic confession that Jesus Christ is the Son of the living God, the God of Abraham, Isaac, and Jacob.
He is the Word who put on flesh and dwelt among us, sent to reconcile His people to God. He was crucified to pay the penalty for sin as the spotless Lamb of God, perfect in all His ways, our substitute on the cross. On the third day, according to the Scriptures, and according to the witness accounts recorded in both history and Scripture, He rose from the grave.
No one comes to the Father except through the Son. We are justified — made right before God — only and singularly by faith in Jesus Christ as Lord. From there, Scripture commands us to be sanctified by the Word of God, a lifelong process of abiding in Him and allowing Him to change the way we think until it aligns with His Word.
We have no righteousness of our own. We are holy only because of our right standing in Christ, made possible through repentance and through trusting God to be our atonement through Christ alone. And we are called, as in Matthew 28, to make disciples, teaching them to do all that Jesus commanded, reassured that he who remains and endures to the end will be saved.
He who calls us is faithful.
PLEASE SHARE THIS MESSAGE WITH YOUR PASTOR, CHURCH FAMILY, OR SMALL GROUP
PART ONE
Scripture First
CHAPTER 1
Scripture Above Tradition
Why This Journey Begins with a Question
Your word is truth.
— John 17:17

What if part of what you were taught about the faith can’t actually be found in Scripture?
That question unsettles a lot of people. It doesn’t have to. The question is not “What did my church teach me?” It is “What does Scripture actually say?”
Yeshua never asked His followers to follow a religious system with their eyes closed. His invitation was far more personal:
If you love Me, keep My commandments.
— John 14:15

And He cautioned against a danger that has trailed every generation of believers:
In vain they worship Me, teaching as doctrines the commandments of men.
— Matthew 15:9

This chapter is not an attack on anyone’s church, family, or upbringing. It is an invitation to do what the first believers did: to look closely, to test, and to follow the text wherever it leads.
The Example of the Bereans
When Paul and Silas reached the Macedonian city of Berea, they did what they always did. They went into the synagogue and explained from the Scriptures that the Messiah had to suffer and rise from the dead. What followed won the Bereans a lasting place in Christian memory.
They received the word with all readiness, and searched the Scriptures daily to find out whether these things were so.
— Acts 17:11

Luke, the author of Acts, calls them “more noble” than the believers in nearby Thessalonica (Acts 17:11). Notice what made them noble. They were not hostile. They received the message “with all readiness.” But they did not simply say, “The apostle said it, so it must be true.” They opened the scrolls and checked.
They searched. They tested. They examined. If people were willing to check the apostle Paul against Scripture, we can surely be at ease checking our preachers, our traditions, and our own assumptions.
When Tradition Helps and When It Harms
Tradition is not the enemy. Paul himself urged the Thessalonians to “stand firm and hold to the traditions that you were taught” (2 Thessalonians 2:15). Every community of faith has its customs: how it worships, when it gathers, which songs it sings. Many of them are lovely and harmless.
The trouble begins when a tradition quietly takes the place of a command of God. Yeshua gave a memorable example in Mark 7. Certain religious leaders had adopted the practice of declaring their property “Corban,” devoted to God, so that they no longer had to support their aging parents. It looked devout. In reality it was a loophole.
You leave the commandment of God and hold to the tradition of men.
— Mark 7:8

Thus making void the word of God by your tradition that you have handed down.
— Mark 7:13

So here is a fair test for any teaching, old or new: Does this help me obey what God said, or does it let me off the hook?
And here is the honest part: the test applies to every tradition, including the new ones that spring up in movements that prize Scripture. No one is exempt. Every community of faith, including the one that produced this book, has to keep asking whether it is following the Word or just repeating what it has always heard.
Six Questions Worth Asking
The questions below are not accusations. They are invitations to open the text. Each one deserves more room than it gets here, and some of these passages have been read differently by faithful believers, but every one is worth examining with your own Bible in hand.
1. Where does Scripture say the first 5 books of the Bible were abolished? Jesus spoke to this directly: “Do not think that I have come to abolish the Law or the Prophets; I have not come to abolish them but to fulfill them” (Matthew 5:17). He added that not the smallest letter of the Law would pass away “until all is accomplished” (Matthew 5:18). Decades later, Paul was accused of teaching against Moses, and he took a public vow to show that the charge was false (Acts 21:20–26). He wrote, “Do we then overthrow the law by this faith? By no means! On the contrary, we uphold the law” (Romans 3:31). Historic Christianity has often divided the law into “moral,” “civil,” and “ceremonial” parts and treated only the first as binding. That division is a later teaching of the church; Scripture itself does not label the commandments that way. Whatever “fulfill” means, it is not a synonym for “erase.”
2. What verse commands that Sunday take the place of the Sabbath? The seventh day was set apart at creation (Genesis 2:2–3), commanded at Sinai (Exodus 20:8–11), kept by Yeshua “as was His custom” (Luke 4:16), and kept by Paul (Acts 17:2). Believers did gather on the first day of the week (Acts 20:7; 1 Corinthians 16:2), and by about AD 155 Justin Martyr describes Christians in Rome meeting on Sunday. Yet no verse says the Sabbath was transferred. The shift came slowly, and the Roman emperor Constantine made Sunday an official day of rest in AD 321. The fifth-century church historians Socrates and Sozomen report that many churches were still meeting on the Sabbath as well.
3. Which passage announces that the biblical feasts were replaced by holidays of human origin? None. The next two sections of this chapter, and all of Chapter 2, take up the question.
4. Which verse allows believers to set the commandments aside because they are “under grace”? Paul met that idea head-on: “Are we to continue in sin that grace may abound? By no means!” (Romans 6:1–2). Titus 2:11–12 says the grace of God appears “training us to renounce ungodliness.” John states it bluntly: “Whoever says ‘I know Him’ but does not keep His commandments is a liar” (1 John 2:4). When Paul writes that believers are “not under law but under grace” (Romans 6:14), the context is freedom from the condemnation of the law and from the power of sin, not freedom from God’s instruction. Grace forgives. Yet it never tears up the road map.
5. What passage teaches that the dead are already conscious and living in Heaven? The Bible’s main picture of death is sleep while awaiting resurrection. “The dead know nothing” (Ecclesiastes 9:5). Yeshua said of Lazarus, “Our friend Lazarus has fallen asleep, but I go to awaken him” (John 11:11). Paul comforts the grieving by pointing them to the resurrection at the last trumpet, not to a conscious afterlife (1 Thessalonians 4:13–16; 1 Corinthians 15:51–52). Other passages, such as Luke 23:43, 2 Corinthians 5:8, and Philippians 1:23, are often cited in support of the opposite view, and believers have debated them for centuries. The question deserves careful study, and it bears directly on the hope of resurrection we will explore in Chapter 4.
6. Which verse says the Messiah came to establish a new religion? Yeshua was a Jewish rabbi who taught from the Torah (the 1st five books of the Bible) and the Prophets, and He said, “Salvation is from the Jews” (John 4:22). His first followers were not called Christians at all; the name first appeared in Antioch (Acts 11:26). They called themselves people of “the Way,” and Paul told a Roman governor, “According to the Way, which they call a sect, I worship the God of our fathers, believing everything laid down by the Law and written in the Prophets” (Acts 24:14). Non-Jewish believers were not building a new house. They were grafted into an old olive tree (Romans 11:17–24), and Paul cautioned them not to boast against the natural branches.
Historical Note: Where Did Christmas and Easter Come From?
Neither holiday is found in the Bible, and neither is commanded. That is no reason to be harsh toward those who celebrate them, but it is a good reason to know their history.
•  Christmas. The oldest surviving record of December 25 as the birth of Christ comes from a Roman calendar compiled in AD 354. Scholars disagree over whether the date was chosen to compete with the Roman festival of the “Unconquered Sun,” or whether it grew out of an early Christian calculation tying the conception of Yeshua to March 25. Either way, the Bible gives no date for His birth.
•  Easter. In Greek, Latin, and most European languages the holiday is called Pascha or a variation of it, derived from the Hebrew word Pesach, meaning Passover. English is the odd one out. The King James Version even renders pascha as “Easter” in Acts 12:4, though modern translations correctly read “Passover.” The English word itself is often traced to an Old English spring month named for a goddess, Eostre, according to the eighth-century monk Bede.
•  The early church. In the second century, many believers in Asia Minor, among them Polycarp, a disciple of the apostle John, kept Passover on the fourteenth of Nisan. The argument over its date was finally settled at the Council of Nicaea in AD 325, partly in order to distance Christian observance from the Jewish calendar.

A Better Question Than “What Religion Am I?”
Instead of asking which denomination or movement we belong to, we might ask whether we are walking according to the Word of YHWH. The word Torah does not mean “law” in the courtroom sense. It means instruction, from a Hebrew root that means to point the way. Torah is a way of walking.
Yeshua Himself linked life with obedience: “If you want to enter into life, keep the commandments” (Matthew 19:17). That is not salvation by works. Israel was rescued from Egypt before it ever received the Torah at Sinai, and the commandments open with the words, “I am YHWH your God, who brought you out of the land of Egypt” (Exodus 20:2). Redemption comes first. Instruction comes after. Grace leads us out, and then teaches us how to walk in freedom.
The Puzzle of the Feasts
These questions carry practical weight. Countless believers keep Christmas, Easter, and a dozen other customs absorbed in childhood without ever asking where those customs began, while the appointed times that YHWH Himself commanded in Leviticus 23, among them Passover, Yom Teruah (Feast of Trumpets), and Sukkot (Feast of Tabernacles), are brushed aside as outdated or even as “bondage.”
We might ask why we welcome inherited traditions without a second thought, yet regard the feasts written into the Bible itself with suspicion. It may be that Scripture never says what we assumed it said. It may be that we simply never paused to look. Maybe we’ve just inherited tradition. The caution here is that Jeremiah prophesied, “Surely our fathers have inherited lies, Worthlessness and unprofitable things.” Jeremiah 16:19
None of this is about trading one tradition for another just to be different. It is about returning to the text and asking, plainly, “Am I following what the Word actually says, or only what I have always been taught?”
Scripture above tradition. YHWH above religion. Yeshua above man-made doctrine.
Reflect and Discuss
	Which of the six questions surprised you most? Which one do you feel you need to study further?
	Can you name a tradition you keep whose origin you have never examined? What would it look like to examine it gently and honestly?
	Why do you think the Bereans were called “noble”? How can we practice that same openness without turning cynical?

CHAPTER 2
God’s Appointed Times
Reading the Calendar YHWH Wrote
These are the appointed feasts of the LORD that you shall proclaim as holy convocations; they are My appointed feasts.
— Leviticus 23:2

Open your Bible to Leviticus 23 and you will find something that surprises many first-time readers: a calendar. Before the chapter says anything else, it introduces a set of days with a very particular name. They are not called “Jewish holidays.” God calls them My feasts.
What the Word “Feast” Actually Means
The Hebrew word is moed (plural moedim), and it carries more than the English word “feast.” It comes from a root meaning to appoint. A moed is an appointed time, a scheduled meeting. It is a divine appointment set on the calendar, an occasion when God has said, in effect, “I will meet with My people at this time.”
The word shows up earlier than most people realize. On the fourth day of creation, God said of the sun, moon, and stars, “Let them be for signs and for seasons, and for days and years” (Genesis 1:14). The word translated “seasons” is moedim. From the very start, the heavens were built to serve as a clock and a calendar. The tabernacle itself was called the Ohel Moed, the “Tent of Meeting,” or, more literally, the tent of appointment.
Notice, too, how God speaks of these days. Leviticus 23 says again and again that they are to be kept “as a statute forever throughout your generations” (see verses 14, 21, 31, and 41). And each is called a mikra kodesh, a “holy convocation,” meaning a sacred assembly, a gathering to be rehearsed.
The Seven Feasts of Leviticus 23
Leviticus 23 opens with the weekly Sabbath and then lists seven annual feasts. They fall into two seasons, a spring cycle and an autumn cycle, tied to the barley and wheat harvests in spring and the grape and olive harvests in fall.
	Feast	Date	Scripture	What It Teaches
	Passover (Pesach)	14th of Nisan (spring)	Leviticus 23:5	Deliverance by the blood of the lamb
	Unleavened Bread	15th to 21st of Nisan	Leviticus 23:6–8	Removing sin (“leaven”); a sinless life
	Firstfruits (Bikkurim)	Day after the Sabbath during Unleavened Bread	Leviticus 23:9–14	The first of the harvest; resurrection
	Weeks (Shavuot / Pentecost)	Fifty days after Firstfruits	Leviticus 23:15–22	The giving of Torah; the giving of the Spirit
	Trumpets (Yom Teruah)	1st of Tishri (fall)	Leviticus 23:23–25	The alarm; the King announced; a gathering
	Atonement (Yom Kippur)	10th of Tishri	Leviticus 23:26–32	Sin dealt with; cleansing; access to God
	Tabernacles (Sukkot)	15th to 21st of Tishri, with an eighth day	Leviticus 23:33–43	God dwelling with His people; harvest; the nations


Three of these (Unleavened Bread, Pentecost, and Tabernacles) were pilgrimage feasts, when every man of Israel was to appear before YHWH at the place He would choose (Deuteronomy 16:16). By the time of Yeshua, Jerusalem filled with visitors at each one. Luke tells us that Yeshua’s own parents went up to Jerusalem every year for Passover (Luke 2:41).
The Spring Feasts: Already Fulfilled
Each of the spring feasts has its counterpart in the events of Jesus’s first coming. The fit is close enough that the apostles saw it for themselves.
	Passover. Paul writes, “Messiah, our Passover lamb, has been sacrificed” (1 Corinthians 5:7). John records that Yeshua died on the day of preparation for the Passover (John 19:14).
	Unleavened Bread. In Scripture, leaven frequently stands for sin and corruption (1 Corinthians 5:6–8). The sinless Messiah lay in the tomb during this feast.
	Firstfruits. Yeshua rose on the very day the firstfruits were waved. Paul calls Him “the firstfruits of those who have fallen asleep” (1 Corinthians 15:20), the first sheaf of a harvest still to come.
	Weeks (Pentecost). Acts 2 tells us the Holy Spirit was poured out on this feast. Many have noticed a striking contrast: after the golden calf at Sinai, about three thousand people died (Exodus 32:28); on the day of Pentecost, about three thousand people were added to the believers (Acts 2:41). The law was given on tablets of stone, and now God begins writing it on hearts (Jeremiah 31:33).

These four were fulfilled on their actual days, in order. That should make us stop and think. If God kept His appointments so precisely in the spring, what might He have in store for the fall appointments?
The Fall Feasts: Still Ahead
On the calendar there is a long gap between Pentecost in late spring and the Feast of Trumpets in early fall. Then comes an intense stretch of three appointments in three weeks.
	Yom Teruah sounds an alarm. It points to the return of the King, the resurrection, and the gathering of God’s people.
	Yom Kippur addresses sin, judgment, and cleansing. It is the day the High Priest enters the Most Holy Place.
	Sukkot celebrates God dwelling with His people, the harvest, and the ingathering of the nations.

The New Testament speaks of the second coming of Yeshua in words that echo these feasts: a trumpet, a resurrection, a gathering, a judgment, and God making His home with humanity. We will follow those threads throughout this book. Nothing in this pattern gives us license to set a date, since Yeshua said plainly that only the Father knows the day and hour (Matthew 24:36). But neither should we overlook the prophetic pattern that God built into His calendar as Jesus also reminded us, “So you, too, must keep watch! For you don’t know what day your Lord is coming” (Matthew 24:42)
The Feasts Were Kept by Yeshua and the Apostles
It is one thing to say the feasts are commanded. It is another to see what the first followers actually did. The New Testament is filled with ordinary references to the appointed times.
	Yeshua went to Jerusalem for Passover (John 2:13), for the Feast of Booths (Tabernacles - John 7:2, 10), and for the Feast of Dedication, or Hanukkah (John 10:22). Hanukkah is not in Leviticus 23, but it shows that He regularly kept the festival calendar.
	On the last day of Sukkot (Tabernacles), Yeshua stood in the Temple and cried out about living water (John 7:37–38). We will come back to that scene in Chapter 16.
	The believers were gathered “all together in one place” at Pentecost when the Spirit came (Acts 2:1).
	Paul, writing to a largely non-Jewish church in Corinth, told them to “keep the feast” (1 Corinthians 5:8), and he arranged his travels around Pentecost (1 Corinthians 16:8; Acts 20:16).
	Luke, writing for a largely non-Jewish audience, marks the timing of a sea voyage by noting that “the Fast” (the Day of Atonement) had already gone by (Acts 27:9).
	Paul later told the Jewish leaders in Rome that he had done nothing against “the customs of our fathers” (Acts 28:17).

What About Colossians 2 and Galatians 4?
Two Passages Every Reader Should Face
Two passages are often cited to show that the feasts have been set aside. They deserve a careful look, not a quick dismissal.
Colossians 2:16–17. “Therefore let no one pass judgment on you in questions of food and drink, or with regard to a festival or a new moon or a Sabbath. These are a shadow of the things to come, but the substance belongs to Messiah.” Some read this as “the feasts are obsolete.” But look at the grammar. The believers in Colosse were being judged by outsiders for the way they kept these days. Paul’s instruction is “don’t let them judge you,” which assumes the Colossians were observing them. And the feasts are a shadow of “things to come” (a present-tense description that points toward the future), directing us to the Messiah, who is the substance. The shadow is not discarded when the substance arrives; it helps us recognize Him.
Galatians 4:9–10. Paul asks the Galatians, “How can you turn back again to the weak and worthless elementary principles of the world…? You observe days and months and seasons and years!” What matters is who is being addressed: former pagans, “when you did not know God” (verse 8), who were tempted to slide back into their old ways or to add works to the gospel. Whether Paul is warning against pagan calendars or against Gentiles being pressured to keep the law as a way to earn membership (a central concern of the letter), the passage does not say that YHWH’s own feasts are “bondage.”
Believers still disagree on how to read these verses. But it is hard to argue that Paul considered God’s commanded feasts worthless while he was planning his own travel around them.
Historical Note: The Church and the Calendar
In the second century, a dispute arose in the church over when to keep Passover (Pascha). Believers in Asia Minor, following what they said was the practice of the apostle John, kept it on the fourteenth of Nisan, the day of the Jewish Passover. The bishop of Rome preferred the following Sunday. Polycarp, bishop of Smyrna and a disciple of John, traveled to Rome around AD 155 to discuss the matter; the two sides agreed to differ and stayed in fellowship (see Eusebius, Church History, 5.24).
Two centuries later, the Council of Nicaea (AD 325) ruled that Easter should be set independently of the Jewish calendar. Emperor Constantine’s letter to the churches on the matter took a harsh tone toward the Jewish people, a sad contrast with Paul’s warning to non-Jewish believers: “Remember it is not you who support the root, but the root that supports you” (Romans 11:18).

An Invitation, Not a Burden
None of this is meant to be a heavy yoke. Yeshua said His yoke is easy (Matthew 11:30), and the psalmists sang about the feasts with gladness: “I was glad when they said to me, ‘Let us go to the house of YHWH!’” (Psalm 122:1). The appointed times are meant to be rehearsals of God’s plan, gifts that teach us to remember, to rest, to rejoice, and to watch. That is the spirit in which we will move through the fall feasts in the chapters ahead.
Reflect and Discuss
	Before you read this chapter, how would you have described the feasts of Leviticus 23? Has your view shifted?
	Why do you think God gave His people a calendar and not merely a list of commandments?
	Which of the four spring feasts strikes you most? What does the timing of Yeshua’s death and resurrection suggest about the fall feasts?

PART TWO
The Trumpet
CHAPTER 3
The Day of the Blast
Yom Teruah in Scripture and Tradition
In the seventh month, on the first day of the month, you shall observe a day of solemn rest, a memorial proclaimed with blast of trumpets, a holy convocation.
— Leviticus 23:24

Picture an ordinary morning. People are at work. Children are playing. Meals are being prepared. Familiar roads are crowded with familiar feet. Nothing is out of the ordinary.
Then, from across the valley, a sound rises: long, piercing, and impossible to ignore.
Teruah!
Heads lift and hands go still, for someone is being summoned. It may be a warning, a gathering, or the announcement of a king, but whatever seemed urgent a moment ago shrinks beside the sound filling the air.
This is Yom Teruah, the Day of the Blast, the day that breaks into everything else.
What the Bible Tells Us and What It Doesn’t
Something here is oddly quiet. When God gave Israel Passover, He supplied a whole story: a lamb, blood on the doorposts, unleavened bread, a meal eaten in haste, a rescue from Egypt. Yom Kippur arrives with detailed instructions for the High Priest, and the memory of the wilderness.
Yom Teruah (Feast of Trumpets), by contrast, comes with surprisingly little explanation. Leviticus 23:24 calls it a “memorial of blowing” (zikhron teruah), and Numbers 29:1 calls it simply yom teruah, “a day of blowing.” It brings rest, a holy assembly, and a set of offerings (Numbers 29:2–6), and the whole day is built around a sound and remembering. But, God doesn’t tell us exactly what it is that He is calling us to remember…
The Hebrew word teruah is anything but quiet. Depending on the setting it can mean a shout, an alarm, a battle cry, a joyful acclamation, or the blast of a horn. It is noise with a purpose, a signal that something is happening and that attention is required.
Rather than being frustrated by how little God explains, we can look carefully at what He does tell us. A feast built around a sound must already have meaning attached to that sound, and it does, because Israel had heard it before.
The Sound Israel Already Knew
At Sinai. When YHWH came down on the mountain, there was thunder, lightning, a thick cloud, and “a very loud trumpet blast” (Exodus 19:16). The sound grew louder and louder as God spoke with Moses (Exodus 19:19). Long before Israel ever kept Yom Teruah in the land, the trumpet was already tied to the terrifying, glorious arrival of the King.
In the wilderness. Numbers 10 commands Moses to make two silver trumpets. They called the congregation together, signaled the camps to move, sounded the alarm for battle, and marked the appointed times (Numbers 10:1–10). The message shifted with the occasion, yet its heart never changed: Pay attention. Something has changed. Gather. Move. Remember. Prepare. And at times: The King is near.
At Jericho. Seven priests carried seven rams’ horns ahead of the ark, and on the seventh day the walls fell at the shout (Joshua 6). The shofar announced that YHWH was fighting for His people.
In worship. “God has gone up with a shout, the LORD with the sound of a trumpet” (Psalm 47:5). “Blow the trumpet at the new moon, at the full moon, on our feast day” (Psalm 81:3).
At the Jubilee. Every fiftieth year the shofar sounded on the Day of Atonement to “proclaim liberty throughout the land to all its inhabitants” (Leviticus 25:9–10). Debts were canceled, slaves went free, and land went back to its original families.
Note the two kinds of instrument. The shofar is a ram’s horn, the sound of Sinai, Jericho, and the Jubilee. The chatzotzerah was a straight silver trumpet that the priests used. Both are translated “trumpet” in English Bibles, but they are different instruments, and Yom Teruah has long been linked especially with the shofar.
A Day of Tears That Became a Day of Joy
Nehemiah 8 holds one of the most moving scenes tied to this feast. The exiles had returned to Jerusalem and rebuilt the wall. On “the first day of the seventh month” (Nehemiah 8:2), the very day of Yom Teruah, Ezra stood on a wooden platform and read the Torah aloud from early morning until midday. The people stood listening, and as the words sank in, they began to weep.
Nehemiah and Ezra told them to stop.
This day is holy to the LORD your God; do not mourn or weep… Do not be grieved, for the joy of the LORD is your strength.
— Nehemiah 8:9–10

This is the double nature of Yom Teruah, sober and joyful together. The trumpet wakes us to our need and to God’s mercy. The people went on to celebrate with a feast, sharing food with those who had none, and within days they rediscovered the command to keep the Feast of Tabernacles, which they kept with great rejoicing (Nehemiah 8:13–18).
What Later Tradition Added
By the time of the Mishnah (the 1st written collection of the Jewish oral law, around 200 CE), Yom Teruah (Feast of Trumpets) had picked up a new name, Rosh Hashanah, “head of the year.” The Mishnah lists four “new years” in the Jewish calendar, and the first of Tishri is the new year for counting the reigns of kings and the sabbatical and Jubilee years. Everything below is tradition and not commanded in Scripture, but it is instructive.
	A hidden day. Yom Teruah (Feast of Trumpets) is the only feast that falls on the first day of a month, at the new moon, when the moon is dark. Because the month began only when witnesses saw the first thin crescent, the exact day could be uncertain until it arrived. That is why the feast came to be kept for two days even in Israel, and why Jewish tradition sometimes called it “the day no one knows.” (More on that in Chapter 4.)
	The ram. Jewish tradition links the shofar to the ram God provided in place of Isaac (Genesis 22), and that chapter is still read on Rosh Hashanah. The Talmud records God saying, in effect, “Blow the ram’s horn before Me so that I may remember on your behalf the binding of Isaac.” We will see in Chapter 12 how deeply that story runs into the gospel.
	Different blasts. Later custom developed set patterns of blasts: a long tekiah, a broken shevarim, a staccato teruah, and a final extended tekiah gedolah, “the great blast.”
	Ten days. A tradition took hold that the ten days between Rosh Hashanah and Yom Kippur were especially set aside for repentance. Chapter 6 explores this.

Why Not Just Call It “Rosh Hashanah”?
The Bible never uses that name. Leviticus 23 and Numbers 29 speak of Yom Teruah, the Day of Blowing. Many believers use the biblical name to stay close to the text and to remember that this appointed time belongs to God’s calendar, and not simply to a later tradition. The two names are not enemies. The Jewish community has preserved this day for two thousand years, and there is much to learn from its customs. We simply sort them into two piles: what Scripture commands, and what tradition has added.

Keeping the Day Today
Scripture asks for four things on Yom Teruah (Feast of Trumpets): rest from ordinary work, a holy assembly, an offering (which the prophets say can be given by the “fruit of our lips,” Hosea 14:2), and the blast. Many families and congregations keep it simply:
	Rest from ordinary work and gather together.
	Read Nehemiah 8, Psalm 47, and Leviticus 23.
	Sound a shofar, or listen to one, and let it break into your day.
	Share a festive meal, remembering the poor and the stranger (Nehemiah 8:10).
	Take a quiet hour to consider what the trumpet would interrupt if it sounded today.

Reflect and Discuss
	What do you think it meant to Israel that God chose a sound as the centerpiece of this feast?
	Why might Ezra and Nehemiah have told the people not to weep on Yom Teruah? What does that teach about how repentance and joy belong together?
	If the trumpet broke into your day tomorrow, what would it interrupt?

CHAPTER 4
The King Is Coming
Trumpets and the Return of our Lord, Jesus Christ, Yeshua!
For the Lord Himself will descend from heaven with a cry of command, with the voice of an archangel, and with the trumpet of God.
— 1 Thessalonians 4:16

If the spring feasts shed light on Messiah’s first coming, we should give equal attention to what the fall feasts suggest about His second. And the New Testament does not leave us guessing about the sound that accompanies His return.
The Trumpet in the New Testament
Read the following passages in order, and notice the image that keeps coming back.
	Yeshua: “He will send out His angels with a loud trumpet call, and they will gather His elect from the four winds” (Matthew 24:31).
	Paul: “The Lord Himself will descend from heaven with a cry of command, with the voice of an archangel, and with the trumpet of God. And the dead in Messiah will rise first” (1 Thessalonians 4:16).
	Paul again: “We shall not all sleep, but we shall all be changed, in a moment, in the twinkling of an eye, at the last trumpet. For the trumpet will sound, and the dead will be raised imperishable, and we shall be changed” (1 Corinthians 15:51–52).
	John: “The seventh angel blew his trumpet, and there were loud voices in heaven, saying, ‘The kingdom of the world has become the kingdom of our Lord and of His Messiah, and He shall reign forever and ever’” (Revelation 11:15).

The Old Testament prophets saw the same thing. Isaiah wrote, “In that day a great trumpet will be blown, and those who were lost in the land of Assyria and those who were driven out to the land of Egypt will come and worship YHWH on the holy mountain at Jerusalem” (Isaiah 27:13). Zephaniah called the Day of YHWH “a day of trumpet blast and battle cry” (Zephaniah 1:16).
Trumpet, resurrection, gathering, arrival, King: these are not obscure links hidden in the margins. They are among the central images the New Testament uses for the return of Messiah, so when we reach Yom Teruah (Feast of Trumpets), the day marked by the teruah, these passages should already be sounding in our ears.
Going Out to Meet the King
Return to 1 Thessalonians 4:16–17 for a moment. The Lord descends, the dead in Christ rise, and then those still alive are “caught up together with them in the clouds to meet the Lord in the air.”
The Greek word for “meet” is apantēsis, and it turns up only a few times in the New Testament, always in a telling context.
	Matthew 25:6. At midnight the cry rings out: “Here is the bridegroom! Come out to meet him.” Those who are waiting go out to welcome the bridegroom and to accompany him back in.
	Acts 28:15. When the believers in Rome heard that Paul was drawing near, they traveled as far as the Forum of Appius and Three Taverns “to meet us.” They went out to greet their guest and to escort him into the city.
	1 Thessalonians 4:17. Believers go out to meet the Lord.

This was a familiar custom in the ancient world. When an important ruler approached a city, its citizens went out to welcome him and to accompany him in. The related word parousia, which Paul and Yeshua use for “coming” (Matthew 24:27, 1 Thessalonians 4:15), was the standard term for the official arrival of a king or emperor. These are royal-arrival words. They are welcome-the-King words.
Where the Story Is Going
Follow the storyline through the prophets and it all points one way.
Yeshua leaves. After His resurrection He ascended from the Mount of Olives. Two men in white said, “This Yeshua, who was taken up from you into heaven, will come in the same way as you saw Him go into heaven” (Acts 1:11).
Jerusalem will welcome Him. Yeshua grieved over Jerusalem and said, “You will not see Me again, until you say, ‘Blessed is He who comes in the name of YHWH’” (Matthew 23:39, quoting Psalm 118:26). Zechariah says the people of Jerusalem will look on “the One they have pierced, and they will mourn for Him” (Zechariah 12:10). Paul tells us that Israel’s partial hardening will not last, and “the Deliverer will come from Zion” (Romans 11:25–27).
The King reigns. Zechariah 14:4 says, “On that day His feet shall stand on the Mount of Olives that lies before Jerusalem on the east.” Zechariah 14:9 adds, “YHWH will be King over all the earth.”
The nations come to Sukkot (Feast of Tabernacles) during the millennial reign of Jesus. The survivors of the nations go up year after year “to worship the King, YHWH of hosts, and to keep the Feast of Booths” (Zechariah 14:16).
Do you see the movement? The King returns. The scattered are gathered. The nations come to Jerusalem. And they celebrate Sukkot (Feast of Tabernacles), the feast of dwelling.
Since Eden the story has moved in one direction: God living among human beings. First came the garden, then the Tabernacle, then the Temple, and then Yeshua, who “dwelt” among us (John 1:14), a word that literally means He “tabernacled,” pitched His tent. In the end, “Behold, the dwelling place of God is with man” (Revelation 21:3). Notice who moves toward whom. The story does not close with humanity abandoning creation for good. It ends with God making His home with humanity. Our hope is not escape from creation but the rightful King reigning here.
“No One Knows the Day or the Hour”
You may have heard that this phrase Jesus spoke in Matthew 24:36 was a common Hebrew idiom for Yom Teruah (Trumpets), because the feast begins with the new moon and the date could not be known ahead of time. There is an interesting link to the later Jewish tradition of the “hidden day,” but we should be careful. Scripture never says that Yom Teruah is “the day no one knows.” We should not present later claims as though Yeshua had said them.
We don’t have to. What He actually says is powerful enough. No one knows the day or the hour, and the conclusion He draws is not “calculate harder.”
Therefore, stay awake, for you do not know on what day your Master is coming.
— Matthew 24:42

Therefore you also must be ready, for the Son of Man is coming at an hour you do not expect.
— Matthew 24:44

He does not tell us to draw up a chart or hunt for a hidden code. He tells us to stay awake and be ready.
The history of date-setting is a sobering one. In 1844, a preacher named William Miller and his followers expected Christ to return on October 22, a date reached by calculating the Day of Atonement according to one particular reckoning. The date passed, and thousands were crushed in what came to be called “the Great Disappointment.” Others have repeated the mistake in every century since. The warning is not that the fall feasts have nothing to say about the return of Christ; it is that we should read them for their meaning, not their arithmetic.
A Sound of Comfort and a Sound of Alarm
After describing the Lord’s descent, the trumpet, the resurrection, and the gathering, Paul writes, “Therefore encourage one another with these words” (1 Thessalonians 4:18). This is a sound of hope: death will not reign forever, the grave will not win, corruption will not win, and no human empire will endure. The King is coming!
But the trumpet is also an alarm. Joel cries, “Blow a trumpet in Zion; sound an alarm on My holy mountain! Let all the inhabitants of the land tremble, for the day of YHWH is coming; it is near” (Joel 2:1). The return of the King is wonderful news to those who wait for Him and terrible news to unrepentant rebellion. That is why Yom Teruah (Trumpets) cannot shrink into blowing a shofar, enjoying a pleasant meal, and wishing everyone a happy feast. No one can celebrate His Kingdom while despising His authority, or long for His return while refusing His commandments.
The trumpet is a celebration, and it is a warning.
Reflect and Discuss
	How does it change your view of the return of Christ to think of it as a royal welcome (apantēsis) and not only as an escape?
	Why do you think Yeshua answered questions about the timing of His return with commands to stay awake and be ready?
	How can the same trumpet be both good news and a warning? Where do you feel each of those in your own life?

CHAPTER 5
Stay Awake
What It Means to Watch for the King
And what I say to you I say to all: Stay awake.
— Mark 13:37

Yeshua did not merely want His disciples to know that He would return. He wanted them to live differently because He would.
A person can believe in the Second Coming and still live as though the appointment had been postponed indefinitely. You can know Daniel’s seventy weeks, debate Revelation’s trumpets, identify the beasts, build timelines, argue about the tribulation, and own an impressive collection of color-coded charts… and still have an empty lamp.
What concerned Yeshua was never whether His disciples could draw up the timeline. It was whether they would be found faithful when the King arrived.
Not Calculating, but Watching
Listen to how often He repeats the warning.
Be on guard, keep awake. For you do not know when the time will come.
— Mark 13:33

In the same passage He says the master of the house might return “in the evening, or at midnight, or when the rooster crows, or in the morning” (Mark 13:35). That is the Roman division of the night into four watches, and the picture of night-watchmen standing at their posts runs all through these teachings.
There may be another echo here. The Mishnah describes the night watch at the Temple: the captain of the Temple Mount made his rounds, and any Levite guard found asleep at his post could be beaten and have his garments set on fire (Middot 1:2). Many scholars see this behind a striking line in Revelation 16:15: “Blessed is the one who stays awake, keeping his garments on, that he may not go about naked and be seen exposed!”
The Danger of a Comfortable Sleep
Yeshua likens the coming of the Son of Man to the days of Noah, when people were eating and drinking, marrying and giving in marriage, until the flood arrived (Matthew 24:37–39). Notice what the warning leaves alone: eating is not sinful, and drinking is not sinful. Marriage certainly is not (unless, of course, it’s an unlawful marriage). The warning is not against ordinary life. It is against becoming so absorbed in ordinary life that we forget God.
Most spiritual sleep does not start with an announcement like “I think I’ll rebel against the Lord today.” It creeps in through work, bills, entertainment, politics, appointments, screens, comfort, arguments, and a thousand other distractions. None of them looks like apostasy, but together they become noise, and in time we grow so used to the noise that we stop listening for the King. The world does not always have to convince us that Yeshua isn’t coming. Sometimes it is enough to keep us busy enough that His coming changes nothing about how we live.
The Ten Virgins
Yeshua told a story that suited His audience well. In a first-century Jewish wedding, the bridegroom traditionally went to the bride’s house, often at night, and led the wedding procession back to his own home. The timing was not announced exactly, so the attendants had to be ready. In Yeshua’s story, ten young women take their lamps and go out to meet the bridegroom; five are wise and five are foolish.
And then Yeshua adds a detail that matters enormously: “As the bridegroom was delayed, they all became drowsy and slept” (Matthew 25:5).
The Bridegroom was delayed. Anyone can stay excited for fifteen minutes. But what about after years have passed, after generations have passed, after the mockers have had their say, life has grown comfortable, and someone’s absolutely-certain-this-time prediction has failed for the fourteenth time? The test of faithfulness is not the first hour. It is the long midnight.
At midnight there was a cry, “Here is the bridegroom! Come out to meet him.”
— Matthew 25:6

All ten had much in common. All ten knew about the bridegroom, expected him, carried lamps, grew drowsy, and heard the cry, yet only five were ready. Religious association was not enough. Expectation was not enough. Owning a lamp was not enough.
Many meanings have been proposed for the oil, among them the Spirit, faith, good works, prayer, and reading the Word. Some of these make useful applications. But Jesus never says, “The oil represents ______.” It is wiser to leave unfilled a blank He chose to leave open. The point is clear enough: some were prepared for the delay, and some were not.
Watching Is Active
The parable of the talents follows the ten virgins (Matthew 25:14–30). A master goes away and entrusts his servants with his property, then returns. Its lesson is that biblical watching does not mean standing motionless at a window; it means faithfully doing what the Master entrusted to us until He comes.
Blessed is that servant whom his master will find so doing when he comes.
— Matthew 24:46

So doing. Feeding the household. Looking after what belongs to the Master. Doing what He commanded. Watching is not passive; it is avad, service.
The danger appears in a second servant, who says in his heart, “My master is delayed” (Matthew 24:48). He begins to mistreat his fellow servants and to eat and drink with drunkards. He never denies that he has a master. He only begins acting as though the master’s absence has suspended the master’s authority.
That is the real danger of delay. We do more than stop expecting our Lord’s return; we begin to live as though He were not our Master. The real test of whether we believe Yeshua is King is not how eagerly we talk about His return but whether we obey Him while He seems to be away.
Sober, Not Frightened
Paul places this teaching right after his description of the trumpet, the resurrection, and the gathering. The Day of the Lord, he says, “will come like a thief in the night,” and therefore: “So then let us not sleep, as others do, but let us keep awake and be sober” (1 Thessalonians 5:2, 6). The reason? “For you are all children of light, children of the day” (1 Thessalonians 5:5). If we belong to the coming King, we should already be living by His Kingdom.
Peter says the same: “Preparing your minds for action, and being sober-minded, set your hope fully on the grace that will be brought to you at the revelation of Yeshua Messiah” (1 Peter 1:13).
Biblical sobriety is not panic. It is clarity. It means refusing to be easily manipulated, seduced, frightened, or distracted. It means we practice discernment, what the Hebrew Scriptures call tebunah.
Beloved, do not believe every spirit, but test the spirits to see whether they are from God.
— 1 John 4:1

That instruction feels strikingly current. Not every voice that claims spiritual authority speaks for YHWH, not every prophecy is prophetic, and not every viral video contains revelation. A message does not become true because it frightened us, and a deception does not become revelation because it earned three million views. What we hear must be tested against the Word God has already spoken.
Sobriety also involves guarding the heart: “Keep your heart with all vigilance, for from it flow the springs of life” (Proverbs 4:23). We are answerable for what we let shape us over time: what enters our eyes, fills our ears, occupies our imagination, and trains our desires.
That does not mean withdrawing from the world. Yeshua prayed for His disciples not that they would be taken out of the world but that they would be kept from the evil one (John 17:15). We live here, work here, love people here, and serve here, but we need not let Babylon move into the spare bedroom. Revelation pictures the nations drunk on Babylon’s wine (Revelation 17:2; 18:3), and drunkenness dulls discernment, which is why Paul’s command is stay sober. Sometimes Babylon’s greatest temptation is not persecution but comfort. Persecution may wake us up; comfort can lull us to sleep.
The Watchman Who Does Not Panic
In Ezekiel 33, God describes the role of a watchman. He spots the danger and blows the trumpet, and that is the whole of his duty. The approaching army is not his to command, and he never invents a threat to keep people interested. He watches carefully, and when the alarm is needed, he sounds it.
That distinction matters. Some people have announced for so long that everything is the final prophetic sign that the alarm itself has faded into background noise, and that is not sobriety. Yeshua told His disciples, “See that you are not alarmed” (Matthew 24:6). Watch, but don’t panic. Prepare, but don’t abandon your responsibilities. The King is coming, which is exactly why His people need not live in fear.
What Will He Find Us Doing?
Perhaps this is the question underneath every one of the warnings Jesus gave. He is not asking “Did you correctly predict when I would return?” but “What did I find you doing when I arrived?” Were you feeding the hungry, caring for the vulnerable, loving your neighbor, forgiving, speaking the truth, keeping covenant, teaching your children, and keeping My commandments? Were you still walking the road?
One day the waiting ends, and not because someone finally cracks a prophetic code, but because the Bridegroom arrives. Every distraction that loomed so large a moment ago shrinks to almost nothing: the argument, the outrage, the purchase, the deadline, the reputation, the compromise we kept promising to deal with eventually.
Stay awake. Keep oil in the lamp. Guard your heart. Test the voices. Walk the ancient path. Serve the Master. Do not let fear make you foolish, comfort make you drowsy, or delay make you faithless.
 The wise were not wise because they knew the hour; they were wise because they were ready.

Reflect and Discuss
	What are the “ordinary things” that most easily lull you to sleep spiritually?
	Read Matthew 24:45–51. Which servant do you most resemble on an average day? What would change if you treated the Master’s return as a real appointment?
	How can we be watchful without being fearful? Where have you seen watchfulness slide into anxiety?

PART THREE
The Road of Return
CHAPTER 6
The Days of Awe
Awakening, Wonder, and Expectation
Seek the LORD while He may be found; call upon Him while He is near.
— Isaiah 55:6

A solemn span of ten days runs from the Feast of Trumpets to the Day of Atonement, from the first of Tishri to the tenth. Jewish tradition calls this stretch the Yamim Nora’im, the “Days of Awe,” and also the Aseret Yemei Teshuvah, the “Ten Days of Repentance.”
It is important to be clear about what this is. The Bible does not prescribe ten formally designated Days of Awe. The name, and the customs that grew up around it, are tradition. Even so, this tradition captures something beautiful and, more importantly, something biblical.
Where the Idea Comes From
Isaiah 55:6, “Seek the LORD while He may be found; call upon Him while He is near,” is often read as a reference to these ten days. The idea is that these days, between the trumpet and the atonement, form a window of unusual nearness, a time when the invitation to return is especially plain.
Over the centuries, Jewish communities developed practices suited to these days.
	Selichot, prayers asking for forgiveness, were recited in the weeks leading up to the season and throughout it.
	Avinu Malkeinu, “Our Father, Our King,” is a prayer traditionally recited during these days. The Talmud credits its earliest form to Rabbi Akiva, who prayed it during a drought (Ta’anit 25b). Notice the pairing of Father and King, the two images we will meet again in the parable of the prodigal son and in the Kingdom itself.
	Tashlich is a medieval custom of walking to running water and symbolically casting sins into it, inspired by Micah 7:19: “You will cast all our sins into the depths of the sea.”
	Making peace with others. The Mishnah teaches that Yom Kippur (the Day of Atonement) atones for sins between a person and God, but for sins against another person, one must first make things right with that person (Yoma 8:9). That echoes Yeshua’s words in Matthew 5:23–24: leave your gift at the altar, first be reconciled with your brother, and then come and offer your gift.

We are not commanded to observe any of this. But repentance itself is commanded, and appointed times teach us to pause. They interrupt ordinary life and turn our attention toward something God wants us to remember. Teshuvah (return/repentance) is not something we schedule once a year and then put back in the cupboard with the shofar; our whole lives should be lives of repentance. But an appointed season helps us actually do it.
This chapter takes the word AWE and reads it as three words: Awakening, Wonder, and Expectation.
Days of Awakening
The trumpet is an alarm. It points prophetically to the return of Yeshua, the resurrection of the saints, and God’s dramatic intervention in human history (1 Thessalonians 4:16–17; Revelation 11:15). It also poses a searching question: Are we spiritually awake and ready for what is coming?
These days should not be reduced to fear. They are an invitation.
Days of Wonder
The Hebrew word behind “awe” is often yirah, which can mean both “fear” and “reverence.” That reverence is the right response to a holy God, and it is exactly what Psalm 33:8 asks for: “Let all the earth fear YHWH; let all the inhabitants of the world stand in awe of Him!”
These, then, are days for marveling at God’s holiness, His justice, His mercy, and His extraordinary purpose for humanity.
Wonder at His call to return. The prophets cried out again and again, “Return to Me… and I will return to you” (Zechariah 1:3). Joel proclaimed, “Turn to Me with all your heart” (Joel 2:12). Biblical repentance goes beyond feeling guilty about yesterday; it means turning our lives toward God, changing our thinking, correcting our direction, and seeking to live in His ways.
Wonder at His justice. These days also point toward judgment. Scripture says that God “has appointed a day on which He will judge the world in righteousness” (Acts 17:31) and that He will bring every work into judgment (Ecclesiastes 12:14). Yet His judgment is neither arbitrary nor cruel: “The judgments of the LORD are true, and righteous altogether” (Psalm 19:9). A world without judgment is a world in which evil never has to answer. For the victims of injustice, that would not be mercy at all.
Wonder at His hope. Beyond judgment stands a transformed world. The prophets promise that the nations will learn God’s ways, swords will be beaten into plowshares, and humanity will no longer be consumed by war (Isaiah 2:2–4; Micah 4:1–4). Revelation finally points to God’s Kingdom, when death, sorrow, and suffering will be overcome (Revelation 21:3–5).
Days of Expectation
At the heart of this hope stands Yeshua, our High Priest and Redeemer, who will appear a second time “to bring salvation to those who are eagerly waiting for Him” (Hebrews 9:28). That verse is written in the language of Yom Kippur (Day of Atonement). Once the High Priest had finished his work in the Most Holy Place, the people waited outside for him to come out. When he emerged, they knew the atonement had been accepted. Hebrews pictures Jesus, our High Priest, who has gone in on our behalf and will one day appear again.
So let these days awaken us, not to despair but to expectation. Examine your life. Mend what is broken. Seek God while He may be found. Renew your obedience. Strengthen your faith.
The trumpet has sounded. What matters is not only whether we hear it but whether it wakes us.
A Simple Way to Use These Ten Days
•  Days 1–3: Look inward. Ask God to show you what He sees (Psalm 139:23–24).
•  Days 4–6: Look outward. Whom have you wronged? Whom do you need to forgive? Start the conversations you have been avoiding.
•  Days 7–9: Look upward. Read the Yom Kippur passages: Leviticus 16, Isaiah 53, Hebrews 9–10. Give thanks for the provision of atonement.
•  Day 10: Yom Kippur (Day of Atonement). Rest, fast if your health allows, and come before God with your whole heart (Chapter 14).

Reflect and Discuss
	Why might it help to have a season set aside for repentance? What are the dangers of having only a season and not a way of life?
	Which of the three words (awakening, wonder, expectation) do you most need right now?
	Is there anyone you need to be reconciled with before the Day of Atonement? What is the first step?

CHAPTER 7
Return to Me
The Invitation God Keeps Repeating
Yet even now… return to Me with all your heart.
— Joel 2:12

Some warnings in Scripture thunder, some judgments shake nations, and some trumpet blasts demand attention. Underneath every one of them, though, lies something astonishingly tender: an invitation.
Return to Me.
“Yet Even Now”
Joel opens with an alarm: “Blow a trumpet in Zion; sound an alarm on My holy mountain! Let all the inhabitants of the land tremble, for the day of YHWH is coming; it is near” (Joel 2:1). Those words are terrifying. Yet only a few verses later God says, “Yet even now… return to Me with all your heart” (Joel 2:12).
Yet even now. The people have wandered. The Day is drawing near. The consequences are real. Sin matters. And God says, Yet even now. Return.
That is mercy. The warning itself is mercy. If destruction were God’s only concern, there would be no reason to warn: no prophet, no trumpet, no invitation. But before judgment falls, a voice calls out: Return to Me.
Zechariah records the same invitation: “Return to Me, says YHWH of hosts, and I will return to you” (Zechariah 1:3). Malachi repeats it (Malachi 3:7). Notice what God does not say. He does not say, “Return to better religious habits,” or “Return to a movement,” or “Return to Hebrew vocabulary,” or “Return to owning an impressive collection of shofars.” He says, “Return to Me.” Obedience matters, of course, but obedience is relational: we return to His ways because we are returning to Him.
The Hebrew word is teshuvah. It comes from the verb shuv, “to turn, to go back.” The picture is wonderfully concrete: you were walking one way, so you turn around and go back.
Yet “return” can stay comfortably theological until it starts to cost something: until there is a door we are ashamed to walk through, with people inside who know our name, and a past that is no abstract discussion of sin but something we hold in our own hands.
Luke tells of a woman who walked through a door like that.
The Woman at Simon’s Table
Yeshua had been invited to dinner at the home of a Pharisee named Simon. Then Luke tells us: “Behold, a woman of the city, who was a sinner…” (Luke 7:37).
We don’t know her name. Luke does not say she was a prostitute, though later tradition tells it that way, and we should be careful not to write a biography that Scripture does not give us. What Luke does make plain is that her reputation was known: Simon knew who she was, and she knew that he knew.
She walked into a room full of people who recognized her, carrying an alabaster flask of ointment, and alabaster jars were costly. The scene carried cultural weight too: she stood behind Yeshua at His feet, and she let down her hair. In that world a respectable woman did not appear in public with her hair unbound. She did not care what the room thought.
Standing behind Him at His feet, weeping, she began to wet His feet with her tears and wiped them with the hair of her head and kissed His feet and anointed them with the ointment.
— Luke 7:38

No speech. No excuses. No rehearsed defense. She simply came to His feet. That is teshuvah: it does not pretend the road behind you never happened, does not rewrite the story, and does not wait until you feel respectable enough. It turns around and comes to Him.
Simon watched and thought, If this man were a prophet, He would have known who and what sort of woman this is (Luke 7:39). He did know, and that is the beautiful part. Simon assumed that if Yeshua truly knew her, He would draw back. Instead, Yeshua knew everything Simon knew, and everything Simon didn’t, and let her stay at His feet.
Then Yeshua turned toward her and put a question to Simon that should still make religious people uncomfortable: “Do you see this woman?” (Luke 7:44). Of course Simon saw her; he had been watching her. But what he saw was sinner, reputation, scandal, problem. Yeshua saw the woman. Notice, too, what Yeshua points out. Simon, the host, had provided no water for His feet, no kiss of greeting, no oil for His head (Luke 7:44–46). The disgraced woman had done all three, and more.
Two Debtors
Yeshua tells Simon a story. Two people owe a creditor money, one five hundred denarii and the other fifty. A denarius was about a day’s wage for a laborer (Matthew 20:2), so one debt equals well over a year and a half of work and the other about two months. Then comes the line that levels the whole room: “When they could not pay…” (Luke 7:42).
Neither could pay. Suddenly the room no longer holds two categories, the respectable Pharisee and the disgraceful sinner. It holds two debtors. One debt is larger, but neither debtor can settle his account, so the creditor forgives them both.
Yeshua says of the woman, “Her sins, which are many, are forgiven, for she loved much” (Luke 7:47). Her sins were many, and grace does not ask Yeshua to pretend otherwise. This matters, because we sometimes behave as if forgiveness depends on minimizing sin. It doesn’t. She did not need Yeshua to tell her that what she had done was not really so bad. She needed something infinitely better.
Your sins are forgiven… Your faith has saved you; go in peace.
— Luke 7:48, 50

She came in carrying shame. She left carrying peace. Her history had not changed, but her relationship to it had.
Saul on the Damascus Road
Perhaps someone reading this is already building an exception. Yes, but you don’t know what I’ve done. Fair enough. Consider Paul, whose Roman name eventually took the place of his Hebrew name, Saul.
Before he became the apostle whose letters we study, Saul was a Pharisee whom believers feared. He approved of Stephen’s execution (Acts 7:58; 8:1), and “Saul was ravaging the church, and entering house after house, he dragged off men and women and committed them to prison” (Acts 8:3). Families were torn apart, and blood was on his record.
Yet Yeshua met him on the road to Damascus, and not because He was unaware. His first words rule that out: “Saul, Saul, why are you persecuting Me?” (Acts 9:4). He knew exactly who Saul was and what he had done, and He called him anyway. Years later Paul wrote, “Messiah Yeshua came into the world to save sinners, of whom I am the foremost. But I received mercy for this reason, that in me, as the foremost, Yeshua the Messiah might display His perfect patience as an example to those who were to believe in Him” (1 Timothy 1:15–16).
If Yeshua can stop a persecutor on the road to Damascus and turn him into an apostle, we should be very slow to decide that anyone is beyond redemption, ourselves included.
What Returning Does and Doesn’t Do
This may be one of the hardest truths about repentance: returning does not rewind time. The woman could not walk backward through every choice she regretted. Paul could not raise Stephen from the dead. David could not undo what had happened to Uriah. Peter could not take back, “I do not know the man.”
But some things can be put right. The Torah repeatedly ties repentance to restitution when our sin has cost someone something: a person who has defrauded another must confess, repay in full, and add a fifth (Leviticus 6:1–5; Numbers 5:5–7). Zacchaeus, the corrupt tax collector, went beyond what the law required. When salvation came to his house, he said, “If I have defrauded anyone of anything, I restore it fourfold” (Luke 19:8). His repentance reached all the way to his wallet.
As Yom Kippur (the Day of Atonement) draws near, we can bring two questions before God: “Lord, show me what I cannot undo, so I can finally place it in Your hands. And show me what I still can.”
We cannot buy atonement by repairing our past, which is precisely why we need atonement. Still, genuine repentance bears fruit, and sometimes that fruit looks like tears at His feet, sometimes like returning fourfold what we took, and sometimes like an alabaster jar being opened.
The Prodigal and the Running Father
Yeshua gave us perhaps the clearest picture of teshuvah in all of Scripture, and He never used the Hebrew word. A younger son demanded his inheritance, which in that culture was a way of saying, “I wish you were dead.” He left, squandered everything, and ended up feeding pigs, animals that a Jewish audience would recognize as unclean (Leviticus 11:7). The son was so hungry that the pigs’ food looked good to him.
Then Luke writes, “He came to himself” (Luke 15:17), and “he arose and came to his father” (Luke 15:20).
While he was still a long way off, his father saw him and felt compassion, and ran and embraced him and kissed him.
— Luke 15:20

In that culture, a dignified older man did not run. He would have had to gather up his robes and expose his legs. This father did it in front of the whole village, because he wanted everyone to see that his son was welcomed before he had said a single word.
The inheritance was still gone. The wasted years remained wasted, for repentance did not rewrite yesterday; but yesterday no longer decided whether he could come home. We sometimes imagine we have to clean ourselves up before we return to God. Yeshua’s story shows us a father running down the road toward a son who most likely still smelled like pigs.
Come home first. The Father knows what to do about the clothes.
Bring the Jar
You may have wandered a mile, or a hundred. Perhaps your sins are known to no one, or perhaps to everyone. Perhaps you have been the woman outside the door. You may have been Saul with letters in hand, headed for Damascus. And, if we are honest, there may have been moments when you were Simon at the table, wondering why Yeshua allows certain people to come so near.
The invitation is the same. Return to Me.
Don’t wait for your history to look prettier. It won’t. Do not wait for everyone to approve of your return, because some may not. Do not wait until you feel worthy, for that misses the point enirely.
Come through the door. Bring the jar. Bring the truth. Bring the tears if they come. Bring the years you cannot undo. Our Lord Jesus, Yeshua, already knows it ALL, and He calls to you still: Return to Me.
 “Return to Me” does not mean, “Fix everything and then come.” It means, “Come back to Me.”

Reflect and Discuss
	Which person in this chapter do you identify with most: the woman, Simon, Saul, or the prodigal? Why?
	What is your “alabaster jar,” the costly thing you may need to bring to Yeshua?
	Is there something you know you can still make right: an apology, a repayment, a return? What is holding you back?

CHAPTER 8
What Repentance Actually Means
When Sorry Is Not the Same as Turning
Bear fruit in keeping with repentance.
— Matthew 3:8

“I’m sorry.” Those can be beautiful words. They can mark the start of healing. But they can just as easily mean: I’m sorry I got caught. I’m sorry this got expensive. I’m sorry you’re angry. I’m sorry there are consequences.
Human beings have a remarkable capacity for being deeply sorry while remaining fully committed to the very thing we are sorry about. We can cry, fast, lose sleep, feel ashamed, make promises, write apologies, and pray desperate prayers, and still not repent. In the last chapter we watched people come home; now the question shifts: How do we know when we have actually turned?
Repentance Has Feet
The Hebrew word for repentance, teshuvah, comes from shuv: to turn, to return, to go back. Returning is impossible while we keep walking in the same direction. If I discover I have been traveling north when I should have been heading south, recognizing the mistake matters, and feeling awful about it may be sincere. But sooner or later I have to turn the wagon around. Otherwise I am simply continuing north, very remorsefully.
Hebrew has another word, nacham, which means to feel sorrow, to regret, or to relent. It is even used of God Himself, who is “sorry” that He made humanity (Genesis 6:6). Sorrow matters, but the biblical call to repent is overwhelmingly shuv, the call to turn. In the Greek New Testament the word is metanoia, literally a “change of mind,” a rethinking that leads to a changed direction. Repentance does not stop at the feeling.
Five Portraits of Sorrow Without Turning
Scripture gives us several people who said the right words and never turned.
Pharaoh, after the plague of hail, said, “This time I have sinned; YHWH is in the right, and I and my people are in the wrong” (Exodus 9:27). It sounds like a complete confession. Yet when the hail stopped, “he sinned yet again and hardened his heart” (Exodus 9:34). He wanted the storm to end; he did not want a King. Sometimes what we badly want removed is not the sin but the consequence.
Israel at Kadesh. After refusing to enter the land, the people were devastated, and Scripture says they “mourned greatly” (Numbers 14:39). Then they announced, “We will go up to the place that YHWH has promised, for we have sinned” (Numbers 14:40). But Moses said, “Do not go up, for YHWH is not among you” (Numbers 14:42). They went anyway. They “repented” of refusing to go when God said go by going when God said don’t. They were willing to change their behavior but not to surrender control.
King Saul insisted, “I have obeyed the voice of YHWH,” even while Samuel asked, “What then is this bleating of the sheep in my ears?” (1 Samuel 15:14, 20). When he finally admitted, “I have sinned,” he added, “yet honor me now before the elders of my people” (1 Samuel 15:24, 30). He wanted forgiveness without losing face.
Judas said, “I have sinned by betraying innocent blood” (Matthew 27:4), and his words were true. But his remorse ended in despair, not in return.
David also said, “I have sinned” (2 Samuel 12:13). The very same words. But Psalm 51 lets us hear a different heart: “Wash me thoroughly from my iniquity… Create in me a clean heart, O God.” Saul guarded his reputation. David asked God to change him. Same confession. Different direction.
Signs of the Real Thing
	Nineveh believed God, and the king declared, “Let everyone turn from his evil way and from the violence that is in his hands” (Jonah 3:8). Scripture then records, “God saw what they did, how they turned from their evil way” (Jonah 3:10). What did God see? Not sackcloth and ashes alone, but that they turned.
	Godly grief versus worldly grief. Paul writes, “Godly grief produces a repentance that leads to salvation without regret, whereas worldly grief produces death” (2 Corinthians 7:10). Worldly grief curls back on itself: I hate myself. I ruined everything. What will people think? Godly grief looks toward God and asks, What must change? Paul adds that the Corinthians’ grief produced earnestness, longing, and action (2 Corinthians 7:11).
	Fruit. John the Baptist had no patience for repentance as theater. “Bear fruit in keeping with repentance” (Matthew 3:8). Fruit does not buy mercy, but if the direction has truly changed, something should show.
	Honest words. “Take with you words and return to YHWH” (Hosea 14:2). The words need not be polished or religious, only truthful.
	Remembering and doing. To the church in Ephesus, Yeshua said, “Remember therefore from where you have fallen; repent, and do the works you did at first” (Revelation 2:5). Remember, repent, do: there is movement in it.

Religious Activity Is Not Repentance
This matters all the more as Yom Kippur (Day of Atonement) approaches, because religious activity can look remarkably like repentance. Isaiah 58 describes people who seek God daily, fast, and humble themselves, and then wonder why God has not noticed. God replies that He noticed the fast, and that He also noticed how they treated people. Amos delivers a harsher word still: God rejects their feasts, assemblies, and songs while injustice continues, and He says, “Let justice roll down like waters, and righteousness like an ever-flowing stream” (Amos 5:24).
The trouble was not that God had suddenly turned against His own appointed times. The trouble was people performing worship while refusing His ways. It is entirely possible to fast while protecting the very sin God is confronting. We can skip food for a day while feeding an idol all year, and that is not repentance. It is hunger with religious accessories.
Two Guardrails
Repentance is not payment. No amount of crying, fasting, obeying, repaying, or self-punishment can buy God’s mercy. Atonement is His provision (we will study this in Part Four). Yet grace does not mean that nothing changes. We do not bear fruit so that God will forgive us; we bear fruit because we have stopped defending rebellion and turned toward Him.
Repentance is not sinless perfection. If repentance meant never stumbling again, nobody would ever have repented. Scripture is full of people who truly loved God and still failed. A child learning to walk toward his father may fall again and again while still moving toward him, which is very different from turning around and walking away. The question is not whether I have become flawless but what I do when God corrects me. Do I defend, rename, blame, or hide? Or do I say, You are right. I was wrong. Teach me Your way?
Repentance and the King
Biblical repentance cannot be pulled apart from God’s instructions. If repentance means turning from sin, we must ask what defines sin. John answers: “Sin is lawlessness” (1 John 3:4). Paul asks whether faith nullifies the law and replies, “By no means! On the contrary, we uphold the law” (Romans 3:31).
Scripture does not save us. YHWH saves us. Israel did not receive Torah and then earn an Exodus; God brought them out first and then taught the redeemed how to walk. Grace brings us out, and grace does not leave us wandering without a road. Repentance means I stop insisting that my preferred road should count as His.
Jesus opened His public ministry with, “Repent, for the kingdom of heaven is at hand” (Matthew 4:17). Why does the nearness of a Kingdom demand repentance? Because kingdoms have kings. At bottom, repentance is a change of allegiance. My desires no longer have the final say, and neither does my culture, my religious traditions, my wounds, my appetites, or my favorite teacher. My interpretation does not become true merely because it is convenient. The King has the last word.
So the question is not, “Did I cry enough?” Pharaoh confessed. Saul confessed. Israel at Kadesh confessed. The question is: Who rules me now?
Repentance was never meant to be a synonym for comfortable. It is the moment we stop arguing with God about the road: He is right, I was wrong, and because mercy has opened a road home, I turn.
Reflect and Discuss
	Which of the five portraits (Pharaoh, Israel at Kadesh, Saul, Judas, David) do you see most often in your own reactions when you are corrected?
	What is the difference between godly and worldly grief? How can you tell which one you are experiencing?
	What “fruit” would show that you have turned and not merely felt bad?

CHAPTER 9
Rend Your Heart
The Part of Us We Still Haven’t Given Him
Return to Me with all your heart… and rend your hearts and not your garments.
— Joel 2:12–13

That may be the most demanding part of Joel’s invitation, and it is not the fasting, the weeping, or the mourning, but those three small words: all your heart.
Once we have turned toward God, another question waits on the road home: How much of me is actually returning? We can turn toward God and still keep something hidden behind our back.
Torn Garments and Torn Hearts
In the ancient world, tearing one’s clothes was the public sign of grief, shame, or repentance. Jacob tore his clothes when he thought Joseph was dead (Genesis 37:34). Joshua tore his after the defeat at Ai (Joshua 7:6). Ezra tore his garments over the sin of the returned exiles (Ezra 9:3–5). A torn garment was visible, dramatic, and easy to do.
It could also be stitched back together while the person underneath stayed exactly the same. So Joel says: Rend your hearts, not your garments. God is not asking for a display; He is asking for the center of the person.
The Hebrew word for heart is lev or levav, and it reaches far beyond emotion. In Scripture the heart thinks, chooses, desires, plans, remembers, loves, rebels, and decides; it is the inner person from which the outward life flows. So when God says, “Return to Me with all your heart,” He is asking for more than deeper feeling from Israel. He is asking for the whole person.
The Locked Room
Most of us are willing to give God a great deal: our Sabbath, our food, our prayers, our theology, our worship, our time, our public convictions. Yet at the end of the hallway there is one room with a lock on it. Perhaps it holds resentment, ambition, a relationship, money, fear, a hidden addiction, pride, or unforgiveness. We have handed God the house, but we would rather He not inspect that room.
Unfortunately, “all your heart” includes that key.
Israel struggled with this constantly. More often than not they did not abandon YHWH outright; they tried to set something beside Him: YHWH and Baal, YHWH and Asherah, YHWH and Egypt, YHWH plus a backup plan. Elijah confronted them: “How long will you go limping between two different opinions? If YHWH is God, follow Him; but if Baal, then follow him” (1 Kings 18:21). Hosea diagnosed the problem in a single sentence: “Their heart is divided” (Hosea 10:2).
A divided heart wants incompatible things: God’s blessing without His authority, His protection without His correction, His forgiveness without surrender, His Kingdom without His commandments. Covenant loyalty was never meant to work like a timeshare.
“I Surrender All”
There is an old hymn many of us have sung more times than we could count: “I Surrender All,” written in 1896 by Judson Van DeVenter, a teacher and art director who wrestled for years over whether to give up a promising career for ministry. He wrote the hymn after he decided to say yes. We stand with open hands, perhaps with tears in our eyes, and sing of surrendering everything. It is beautiful, yet an uncomfortable question hides inside that small word all.
God has already defined what “all” looks like: “You shall love YHWH your God with all your heart and with all your nephesh and with all your might” (Deuteronomy 6:5). “All” leaves very little room for exceptions, yet we are skilled at quietly redefining it. “I surrender all” can sometimes mean I surrender everything I am presently willing to surrender. Ninety-nine percent surrender is not “all.”
One question worth carrying toward Yom Kippur (Day of Atonement) is this: When I tell God, “I surrender all,” is my “all” truly all, or have I quietly redefined what He is allowed to ask for?
The 1st 5 Books of the Bible Were Always About the Heart
You will sometimes hear that the Old Testament dealt in external rules until the New Testament introduced a religion of the heart. That idea simply doesn’t hold up against the text of the Torah itself. Moses told Israel, “Circumcise therefore the foreskin of your heart, and be no longer stubborn” (Deuteronomy 10:16). Speaking of Israel’s future return, he said, “YHWH your God will circumcise your heart and the heart of your offspring, so that you will love YHWH your God with all your heart and with all your soul” (Deuteronomy 30:6).
The prophets were not inventing a heart-centered religion. They were calling Israel back to what covenant faithfulness had always been, and they promised a coming miracle. Jeremiah: “I will put My Torah within them, and I will write it on their hearts” (Jeremiah 31:33). Ezekiel: “I will give you a new heart, and a new spirit I will put within you… and cause you to walk in My statutes and be careful to obey My rules” (Ezekiel 36:26–27).
Notice what God does not say. He never says, “The heart matters now, so My instructions no longer do.” He says He will write His Torah on the heart. The trouble was never God’s ways but the human heart that resisted them.
The Lawyer Inside
There is, however, a problem. “The heart is deceitful above all things, and desperately sick” (Jeremiah 17:9). Our hearts are remarkably good at guarding the rooms we don’t want God to enter: I deserve this. My situation is different. Everybody does it. God understands. I prayed about it. I have peace about it. They hurt me first. Sometimes we don’t need another Bible study to learn what God wants, because we already know; we are only hoping for a second opinion. And if we search long enough, the internet will almost certainly supply one.
That is why Hebrews describes the Word of God as “living and active, sharper than any two-edged sword,” discerning “the thoughts and intentions of the heart” (Hebrews 4:12). The Word cuts. Sometimes we open Scripture hoping for encouragement and find surgery, and that is mercy too. A physician who spots something deadly in us and refuses to say so is not being kind. God is our heart surgeon. Our instinct is to stitch the wound shut as fast as we can. Joel says: rend the heart, and leave it open long enough for God to show us what is really there.
Break Up Your Fallow Ground
The prophet Hosea gives us another picture of surrender: “Sow for yourselves righteousness; reap steadfast love; break up your fallow ground, for it is time to seek YHWH, that He may come and rain righteousness upon you” (Hosea 10:12). Jeremiah says the same: “Break up your fallow ground, and sow not among thorns” (Jeremiah 4:3).
Freshly plowed ground does not look peaceful. It has been cut open and turned over, buried stones surface, and hidden roots are laid bare. From a distance an untouched field looks far prettier, but the Farmer is not trying to preserve the field’s appearance. He is preparing it to grow something.
David understood this. “A broken and contrite heart, O God, You will not despise” (Psalm 51:17). Yet in the same psalm he prays, “Create in me a clean heart, O God” (Psalm 51:10). The breaking has a purpose: break what is hard, clean what is polluted, renew what has grown stubborn. This is not destruction; it is surgery, and it is plowing.
And notice why Joel says it is safe to open the heart: “Return to YHWH your God, for He is gracious and merciful, slow to anger, and abounding in steadfast love” (Joel 2:13). Those words are a quotation. They are how God described Himself to Moses at Sinai after the golden calf (Exodus 34:6–7), and they appear again in Jonah 4:2. Jewish tradition recites them repeatedly during the Days of Awe. That is the safety inside the command: the One asking for the key is the One who intends to heal whatever He finds behind the door.
A Personal Word
I do not write any of this from the comfortable side of surrender. Many times, surrender has felt to me like devastating loss. Through it all, I still trust Him. I know He is good, and He is completely faithful.
Job said, “Though He slay me, I will hope in Him” (Job 13:15). (Translators differ on the exact wording of the Hebrew, but Job’s meaning is clear elsewhere in the book: “I know that my Redeemer lives,” Job 19:25.) That is a confident kind of surrender, one that rests on “knowing” the one in whom I have believed. It does not say, “I will trust You as long as I understand what You are doing.” It says, I will trust Your character when I cannot understand what You have allowed. 
Sometimes the road to the “good” of Romans 8:28 looks nothing like the road we would have chosen. That does not make His promise any less true. It means He knows the end from the beginning. “For My thoughts are not your thoughts, neither are your ways My ways, declares YHWH” (Isaiah 55:8).
A harvest is not ready the morning after the seed is sown and the field is plowed. There are seasons when nothing seems to be happening, because we cannot see what is at work beneath the soil. 
Surrendering what is in my hands may be painful. But I know something now that I could not see while the ground was being broken: the Farmer sees the harvest while I am still staring at the furrows.

Your Locked Room
So perhaps today’s question is not “What religious thing should I do?” but something far more personal: What am I still protecting from God? What subject do I hope He will not bring up? What bitterness have I justified? What habit have I declared untouchable? What command do I know but resist? What idol have I hidden behind respectable language?
Where is the locked room?
Joel’s invitation still stands. Open the door. Let the Word cut. Let the Spirit expose what has been hidden, the Shepherd correct what has wandered, and the Father heal what has been wounded. And if something must tear, let it be the thing God can heal.
Freshly turned earth is not pretty, but the Farmer is not preserving the field’s appearance; He is preparing it to grow something. 

Reflect and Discuss
	What is your “locked room”? What would it look like to hand God the key?
	Read Deuteronomy 30:6 and Jeremiah 31:33. How do they change the way you see the relationship between heart and law?
	How have you experienced the Word of God as both a sword and a surgeon’s instrument?

CHAPTER 10
Confession
Agreeing with God About Our Sin
If we confess our sins, He is faithful and just to forgive us our sins and to cleanse us from all unrighteousness.
— 1 John 1:9

When we unlock the room, another choice awaits us: Will we honestly name what we find there?
Something curious happens when we are confronted. We explain, qualify, soften, and edit; we supply context, point out what the other person did first, and remind everyone that our intentions were good. In effect, we assemble a small legal defense team inside our own heads.
We can say almost anything except two very simple sentences: YHWH is right. I was wrong.
That is where confession begins.
More Than Admitting a Fact
Biblical confession is more than admitting that something happened. Judas could say, “I have sinned by betraying innocent blood” (Matthew 27:4), and those words were true. But admitting wrongdoing is not necessarily the same as coming into agreement with God about it.
Confession means I stop rewriting the definition. I stop minimizing what God has called sin because I had a compelling reason for it, and I stop hunting for vocabulary that makes rebellion sound respectable. God calls it sin, and confession answers: Yes.
We keep softer words on hand for almost everything. Greed becomes “being financially cautious,” gossip becomes “sharing a concern,” bitterness becomes “having boundaries,” pride becomes “discernment,” lust becomes “human nature,” cowardice becomes “keeping the peace,” idolatry becomes “priorities,” and disobedience becomes “following my convictions.” Sometimes plain rebellion even gets renamed “grace.” Language can disguise almost anything. Confession takes the disguise off.
We Have Been Explaining Since Eden
When God confronts Adam, Adam says, “The woman whom You gave to be with me, she gave me fruit of the tree, and I ate” (Genesis 3:12). Technically Adam admits to eating, but look at what is packed into the confession: the woman, whom YOU gave me. Eve then says, “The serpent deceived me, and I ate” (Genesis 3:13). Neither starts with the simple truth beneath the circumstances: You told us not to eat, and we disobeyed You. Humanity, it seems, learned sin and excuse-making on about the same afternoon.
Cain does something similar. After murdering Abel, he is asked by God, “Where is Abel your brother?” Cain answers, “I do not know; am I my brother’s keeper?” (Genesis 4:9). God already knew where Abel was. The question was never a request for information; it was a chance for Cain to face what he had done.
That matters, because confession never tells God something He doesn’t already know. It tells the truth in His presence, and that should make confession less frightening. You will not begin your prayer and hear, “You did what?” He already knows the hidden thing, the ugly motive, the lie, the resentment, the habit, the thought you wish had never crossed your mind. Confession reveals nothing to God; it is surrender on our part.
The Relief of Ending the Hiding
Psalm 32 shows what happens when the hiding stops. David says, “When I kept silent, my bones wasted away through my groaning all day long” (Psalm 32:3). Silence did not make the sin go away; it only made the hiding exhausting. Then something shifts: “I acknowledged my sin to You, and I did not cover my iniquity; I said, ‘I will confess my transgressions to YHWH,’ and You forgave the iniquity of my sin” (Psalm 32:5).
Notice the word cover. We cannot supply our own atonement for sin, yet we constantly try our own little coverings. Excuses become coverings, image management becomes a covering, and blaming someone else becomes a covering. Even a pile of good deeds can become a covering when we use it to avoid dealing honestly with the bad one. Proverbs puts it plainly: “Whoever conceals his transgressions will not prosper, but he who confesses and forsakes them will obtain mercy” (Proverbs 28:13).
David’s prayer after his sin with Bathsheba reaches the deepest level: “Against You, You only, have I sinned and done what is evil in Your sight, so that You may be justified in Your words and blameless in Your judgment” (Psalm 51:4). David is not claiming that Bathsheba and Uriah were untouched. He is recognizing that, at its root, sin is rebellion against God.
Perhaps that gives us the simplest definition of confession: confession is when we stop arguing with God. No “I sinned, but…” No “That may have been true then…” No “God knows my heart…” No “At least I’m not doing what those people are doing…”
The Hebrew Word and the Yom Kippur (Atonement) Pattern
One Hebrew verb for confession is yadah. Its range is wider than our English word, and it can mean to acknowledge, give thanks, or praise. In Leviticus 5:5, though, the meaning is unmistakable: when someone is guilty, he shall “confess the sin he has committed.” It is a different root from yada, “to know,” though the two make a suggestive pair. We can know exactly what we did and still refuse to acknowledge it before God. Adam knew, Cain knew, and David knew. Confession is where what I know finally becomes what I am willing to say.
On Yom Kippur, Aaron lays both hands on the head of the live goat and confesses over it “all the iniquities of the people of Israel, and all their transgressions, all their sins” (Leviticus 16:21). Listen to the vocabulary: iniquities, transgressions, sins. It does not say “mistakes,” or “unfortunate choices,” or “moments when Israel was less than its best self.” The ceremony does not pretend nothing happened. God supplies the atonement, and confession stops pretending we don’t need it.
Confession in Scripture is often plural. Daniel prays, “We have sinned and done wrong and acted wickedly and rebelled” (Daniel 9:5). Ezra and Nehemiah lead the people in confessing the sins of their fathers along with their own (Ezra 9; Nehemiah 9). The Jewish Yom Kippur liturgy preserves this pattern with long alphabetical lists of sins, Ashamnu (“We have trespassed…”) and Al Chet (“For the sin which we have sinned…”), all in the first-person plural. That liturgy is later tradition, not Scripture, but it reminds us that confession is not only private; we belong to a people, and we share in their failures.
Confession Is Not Self-Hatred
This distinction matters enormously. Agreeing with God about our sin does not mean agreeing with every cruel thought we have ever had about ourselves. Biblical confession is not “I am worthless, I am disgusting, I am beyond hope.” God does not ask us to confess things He has not said. He asks us to tell the truth about sin, and He also tells the truth about mercy.
If God says something is sin, I agree with Him. If God says confessed and forsaken sin is forgiven, I agree with Him about that too. Confession agrees with God in both directions.
There is also a difference between conviction and condemnation. Conviction says, This is wrong. Bring it into the light. Turn. Condemnation says, Hide. You are finished. There is no road back. Yeshua says the Spirit convicts the world concerning sin, righteousness, and judgment (John 16:8). Conviction has a purpose: it points us back to God. The Accuser, by contrast, wants a never-ending trial (Revelation 12:10). When God says forgiven, believe Him.
Confession to God and to One Another
Vague prayers can become one more hiding place. “Forgive me for my sins” is not wrong, but if I know exactly what I did, perhaps I should name it: I lied. I was cruel. I was proud. I wanted revenge. I ignored what You commanded. Naming the sin specifically removes our ability to hide behind categories.
Sometimes the truth needs to be spoken to another person too. Not every confession belongs on a stage, and privacy, wisdom, and safety matter, but so does humility. When our sin has injured someone else, telling God while refusing to acknowledge what we did to the person we hurt can become another form of hiding. Yeshua speaks of reconciliation before worship (Matthew 5:23–24), and James tells believers to “confess your sins to one another and pray for one another, that you may be healed” (James 5:16). Sometimes the sentence has to be painfully simple: I did this. It was wrong. I hurt you. I have no excuse. Will you forgive me? No press secretary required.
Where restitution is possible, confession must not become an excuse for leaving things unrepaired. Grace does not cancel restitution when restitution can be made; grace makes honesty possible.
Confession as Worship
At its deepest level, confession is an act of worship. It says, You decide what is good. You decide what is evil. You are the Judge. You are the King. I am not. That is why pride finds confession so threatening: it dethrones us.
Religious people may need this reminder most of all. We can become remarkably skilled at spotting everyone else’s error while growing strangely nearsighted about our own. Yeshua tells us to deal with the log in our own eye before performing surgery on anyone else’s (Matthew 7:3–5). Psalm 139 ends with a dangerous little prayer:
Search me, O God, and know my heart! Try me and know my thoughts! And see if there be any grievous way in me, and lead me in the way everlasting.
— Psalm 139:23–24

Search me. Not my neighbor. Not my spouse. Not my congregation. Not the person online who is definitely, spectacularly, unquestionably wrong. Just me.
And then David adds: Lead me. Confession is not meant to leave us sitting on the floor staring at our sin; it clears the road so we can walk again.
It doesn’t need to be eloquent. It can be painfully simple: “YHWH, You are right. I sinned. I have no excuse. Forgive me. Clean me. Teach me to walk differently.”
Confession is not groveling before a God who is reluctant to show mercy. It is standing undisguised before the One who already knows everything in the room, with no hiding, no euphemisms, and no defense. And because He is gracious and merciful, those words are not the end of the story. They are where cleansing begins.
Reflect and Discuss
	What is a “softer word” you tend to use for something God calls sin?
	Read Psalm 32 aloud. Which phrases describe the cost of hiding? Which describe the relief of confession?
	Is there someone you need to confess to, or ask forgiveness from, before Yom Kippur?

PART FOUR
The Day of Atonement
CHAPTER 11
The Cost of Coming Near
Why Sin Creates Separation
Let them make Me a sanctuary, that I may dwell in their midst.
— Exodus 25:8

We love the idea of drawing near to God: His presence, His peace, His voice, His dwelling. We sing about it, pray for it, and long for it. Yet Scripture asks a question that modern faith often hurries past: How does a sinful human being actually come near to a holy God? How does rebellion enter the presence of the King? How does death approach the Source of life?
If God is merciful and wants us near, why can’t He simply overlook sin? To answer that, we have to go back to a garden.
From Garden to Exile
The biblical story begins with nearness. God creates humanity and places Adam and Eve in the garden, in His presence, with no Tabernacle curtain, no priest standing between them, and no blood carried to an altar.
Then sin enters, and everything changes at once. Adam and Eve hide (Genesis 3:8); before God ever drives them out of the garden, they are already hiding among the trees. That is one of the earliest pictures Scripture gives of what sin does: it sends humanity running from the very One we were made to be near. Then they are sent out, and cherubim guard the way to the tree of life (Genesis 3:22–24). Something has been lost: access, presence, life.
From Genesis onward, one of the great questions of Scripture is this: How can God dwell among sinful humanity again?
A Holy God in a Tent
The Tabernacle is God’s answer, and it is astonishing. At Sinai YHWH says, “Let them make Me a sanctuary, that I may dwell in their midst” (Exodus 25:8). Do not hurry past that: the Holy One wants to live among His people. The Tabernacle is not proof that God wants distance. It exists because He desires nearness.
But that creates an enormous problem. We sometimes use “holy” as another word for “very good” or “especially religious.” Scripture gives it far more weight. God is not simply a morally improved version of humanity. He is utterly set apart, unlike anything common, the Source of life Himself. When Moses approaches the burning bush, God says, “Do not come near; take your sandals off your feet, for the place on which you are standing is holy ground” (Exodus 3:5). At Sinai, boundaries are set around the mountain so that the people do not break through and perish (Exodus 19:12–13, 21–24). This is not because God hates Israel. He has just told them that He carried them “on eagles’ wings” and brought them to Himself (Exodus 19:4). The boundary is there because the King is among them. That is glorious, and it is dangerous.
The Tabernacle makes this visible. Moving toward its center, access grows steadily more restricted: the camp, the courtyard, the Holy Place, the Most Holy Place. Not everyone may go everywhere, and not every priest may enter every space. The innermost room, where the ark of the covenant sat beneath the mercy seat, could be entered only by the High Priest, only once a year, only as YHWH commanded, and never without blood (Leviticus 16:2, 34).
Leviticus 10 offers one of the most sobering reminders. Aaron’s sons Nadab and Abihu offered unauthorized fire before YHWH, and fire came out from His presence and consumed them. Moses explained, “Among those who are near Me I will be sanctified” (Leviticus 10:3). Nearness gives us no permission to redesign God; it increases responsibility. We do not decide how the Holy One is approached. He does.
Sin and Uncleanness Are Not the Same Thing
It is important not to flatten biblical categories. In the Torah, Ritual uncleanness is not automatically the same thing as moral sin. Childbirth, certain skin conditions, bodily discharges, and contact with a corpse could each make a person ritually unclean (Leviticus 12–15; Numbers 19), and none of these is necessarily an act of rebellion. But these laws teach something powerful: the sanctuary represents the dwelling place of the living God in a world saturated with death, and death and its associated uncleanness do not wander casually into holy space. Moral sin also defiles. Leviticus says the sins of the nations defiled the land, and Numbers says bloodshed pollutes it (Leviticus 18:24–30; Numbers 35:33–34). Sin is not a private spiritual parking ticket. It contaminates.

Even the Sanctuary Needed Cleansing
One detail of Yom Kippur is easy to overlook: even the sanctuary itself needed cleansing. Leviticus 16 does not describe atonement only for sinful individuals; atonement is also made for the Holy Place, the Tent of Meeting, and the altar.
Why? Leviticus says: “Because of the uncleannesses of the people of Israel and because of their transgressions, all their sins” (Leviticus 16:16). God has chosen to dwell among His people, yet their sin and uncleanness reach the very place where He lives among them. Yom Kippur (Day of Atonement) cleanses that sacred space because God intends to remain.
Suddenly atonement looks much bigger than “getting my sins forgiven.” It is about preserving relationship and dwelling. It deals with guilt, defilement, death, and broken access, because the Holy One desires to live among His people. Atonement is not God having some inexplicable need for blood before He can calm down; it is God making a way for sinful, mortal people to stay near the Holy One.
Holiness Reveals Uncleanness
Isaiah saw YHWH high and lifted up. The seraphim cried, “Holy, holy, holy,” the foundations shook, and the house filled with smoke. Isaiah did not respond with “What a beautiful worship experience.” He said, “Woe is me! For I am lost; for I am a man of unclean lips” (Isaiah 6:5).
Why is he suddenly so aware of his uncleanness? Because holiness exposes it. You can feel perfectly clean in a dark room until someone turns on the light. Then watch what happens. A seraph takes a burning coal from the altar and touches Isaiah’s mouth: “Your guilt is taken away, and your sin atoned for” (Isaiah 6:7). The Hebrew word for “atoned for” is a form of kaphar, the word we will study in Chapter 15. Isaiah recognizes his uncleanness. God provides the cleansing. And then comes the call: “Whom shall I send?” “Here I am. Send me” (Isaiah 6:8).
Isaiah says it plainly later: “Your iniquities have made a separation between you and your God, and your sins have hidden His face from you” (Isaiah 59:2). But notice what he says in the verse just before: “The hand of YHWH is not shortened, that it cannot save” (Isaiah 59:1). And later in the same chapter: “A Redeemer will come to Zion” (Isaiah 59:20). Sin separates, God saves, and the Redeemer comes.
Why God Doesn’t Simply Ignore Sin
If God loves us, why doesn’t He simply ignore sin? Because forgiveness is not pretending that evil never happened. Picture a human judge who looks at terrible evil and says, “I am loving, so let’s forget about it.” We would call that injustice, not mercy. God is merciful, and God is just. He does not become loving by ceasing to be righteous, and He does not forgive by suddenly calling evil good.
Consider what happens when someone destroys another person’s property. Even if the victim forgives the offender, the broken thing does not repair itself. Someone still bears the cost. Forgiveness does not make consequences vanish; it determines who will absorb them.
The wonder of biblical atonement is not that justice disappears but that God Himself provides the way for mercy and justice to meet. As we will see in the next chapter, the key phrase in Leviticus 17:11 is, “I have given it for you.” Atonement is God’s provision. Humanity does not invent a road back into Eden. We do not build a ladder tall enough to reach Him. We do not cleanse ourselves until we become worthy of His presence. Abraham had already heard the pattern on Mount Moriah: “God will provide for Himself the lamb” (Genesis 22:8).
The Veil Is Torn
The Tabernacle veil speaks without words: There is presence beyond here, but you cannot simply stroll in. The Mishnah records that the veil of the Second Temple was a handbreadth thick (Shekalim 8:5). Then Yeshua dies, and Matthew tells us the curtain of the Temple was torn in two, from top to bottom (Matthew 27:51). Torn from the top: something has happened to access, and it came from above.
Hebrews spells out what this means: “Since we have confidence to enter the holy places by the blood of Yeshua, by the new and living way that He opened for us through the curtain, that is, through His flesh… let us draw near” (Hebrews 10:19–22).
Follow that movement through Scripture. At Sinai: Do not break through. At the sanctuary: Only the High Priest, only at the appointed time, and not without blood. In Hebrews: Draw near. What changed? Not God’s holiness, and not the seriousness of sin. A High Priest acted, a sacrifice was offered, and a way was opened.
That is why grace should produce reverence toward sin, not casualness. Paul asks, “Are we to continue in sin that grace may abound?” and answers, “By no means!” (Romans 6:1–2). Grace does not prove that sin never mattered. The cross shows how much it mattered and how far God was willing to go to rescue us from it.
The Destination Is Dwelling
The Bible opens with humanity in God’s presence in Eden. Then comes separation, but God keeps moving toward His people: the Tabernacle, the Temple, Messiah dwelling among us, the Spirit dwelling within His people. And where does the story end? “Behold, the dwelling place of God is with man” (Revelation 21:3). The biblical story begins with humanity dwelling with God and ends with God dwelling with humanity. Sin does not get the last word. God does.
The cross was never Plan B after Eden went wrong. The whole story had been pointing to it: the promised Seed, the ram caught on Moriah, the blood on the doorposts, the sacrifices, the scarlet thread running through Scripture. Shadow after shadow whispered that Someone was coming who would finally bear the cost.
We have sometimes made the cross very small: a symbol on a necklace, a familiar image on a wall, a few sentences in a statement of faith. We know that Yeshua died for our sins so well that we can say it without pausing over what the words mean. The closer we come to Yom Kippur (Day of Atonement), the harder it should be to treat atonement casually.
Lord, Teach me what my sin actually cost. Teach me why the altar mattered, why the blood mattered, why the veil mattered, why the Lamb mattered.

Reflect and Discuss
	Why do you think Adam and Eve hid? In what ways do we still hide from God?
	Isaiah’s response to seeing God’s holiness was “Woe is me.” Why does an encounter with holiness so often begin with a sense of our own uncleanness?
	What is the difference between saying “God forgives” casually and saying it with a full understanding of the cost?

CHAPTER 12
The Blood Is the Life
Why Atonement Costs Life
For the life of the flesh is in the blood, and I have given it for you on the altar to make atonement for your souls, for it is the blood that makes atonement by the life.
— Leviticus 17:11

Blood makes us uncomfortable. Perhaps it should. It is not meant to be decorative religious imagery. Blood means something has happened, something has been wounded, and life is leaving a body. Yet throughout Scripture, blood is also tied to protection, covenant, cleansing, atonement, redemption, and life.
That sounds almost contradictory. How can blood, which we associate with death, become the means by which life is preserved? Leviticus supplies the answer, and it may be the best single verse for grasping the biblical logic of sacrifice.
“I Have Given It”
Read Leviticus 17:11 again, slowly: the life of the flesh is in the blood. And the sentence holds a small phrase that changes everything: “I have given it for you.” Atonement begins with God’s provision.
The Hebrew word translated “life” (and “soul” in some Bibles) is nephesh. It is not merely an invisible soul floating around inside a body; it refers to the living being, the life, the person. Blood stands for life because when blood is poured out, life is poured out, and that is why Israel was forbidden to consume blood (Leviticus 17:10–14). The prohibition goes back to Noah (Genesis 9:4). Life belongs to God, and it is not to be handled casually.
Notice, too, what the verse says about where the system came from. Israel did not invent sacrifice as a way to talk an angry God into putting up with them. God had already rescued Israel from Egypt before He brought them to Sinai. YHWH provided the priesthood, the altar, and the sacrifices. The entire system begins with His grace.
Why Blood?
Because sin is not merely an accounting error. Sin produces death. God warned Adam, “In the day that you eat of it you shall surely die” (Genesis 2:17). Paul says, “The wages of sin is death” (Romans 6:23), and James describes sin, when fully grown, giving birth to death (James 1:15). That is no novelty of Paul’s. It is Eden, it is Torah, it is the entire biblical story.
So when Leviticus speaks of atonement, blood enters the picture because blood represents life. The problem is death, and God provides life.
A worshiper brought an animal. He laid his hand on its head (Leviticus 1:4). The animal died, and its blood, its life, was presented as God commanded, while the worshiper lived on. Torah describes many kinds of offerings (burnt offerings, peace offerings, purification offerings, reparation offerings, grain offerings), and we should not flatten them into a single function. But where blood makes atonement, Leviticus gives us the underlying logic: life is being given.
That made the cost of sin horribly tangible. Imagine bringing an animal you had raised. You knew it and fed it, and perhaps you watched it being born and wobbling around on new legs. It was no abstract theological illustration; it was alive. Then you put your hand on its head, and it died. No refrigerated supermarket package stood between you and the life that had been taken. Blood flowed, and something died. The altar would not let Israel pretend that sin was a harmless little flaw in otherwise decent people. It made them look at the cost.
Did Atonement Always Require Blood?
Hebrews 9:22 says, “Under the law almost everything is purified with blood, and without the shedding of blood there is no forgiveness.” Notice the word “almost.” The scripture itself allows exceptions that reveal God’s compassion. A person too poor to afford an animal could bring a tenth of an ephah of fine flour as a sin offering (Leviticus 5:11–13). During a plague, Aaron made atonement for the people with incense (Numbers 16:46–48). Every Israelite paid a half-shekel “atonement money” at the census (Exodus 30:11–16). None of this undoes the central pattern: where sin is atoned for, life is at stake. But it does show that God’s provision was never meant to put atonement out of anyone’s reach.

A Thread That Runs Through the Whole Bible
Israel had already learned something about blood in Egypt. A lamb died, blood marked the doorposts, judgment passed over the household, and the firstborn lived (Exodus 12:1–13). Blood, life, deliverance: one life given while another was spared. The blood on the door was not permission to stay in Egypt; God rescued them, and then they left. Redemption meant Pharaoh was no longer their master.
The same thread appears on Moriah. Isaac sees the fire and the wood and asks the obvious question: “Where is the lamb?” Abraham answers, “God will provide for Himself the lamb” (Genesis 22:7–8). At the critical moment God stops Abraham. A ram is caught in the thicket. Isaac lives. Abraham names the place YHWH Yireh, “YHWH will provide.”
Eventually Isaiah sees something far greater: “He was pierced for our transgressions; He was crushed for our iniquities.” “YHWH has laid on Him the iniquity of us all.” And notably: “He poured out His nephesh to death” (Isaiah 53:5–6, 12). There is our word again. Leviticus says the nephesh of the flesh is in the blood, and Isaiah says the Servant will pour out His nephesh to death.
Then John sees Yeshua walking toward him and says, “Behold, the Lamb of God, who takes away the sin of the world!” (John 1:29). That single sentence holds an enormous amount of Scripture: Passover, sacrifice, Abraham and Isaac, Isaiah’s suffering Servant, blood, deliverance, substitution, life given. John teaches us how to look at Yeshua: not merely as Teacher, Prophet, or miracle worker, but as Lamb.
At His final Passover with His disciples, Yeshua lifted the cup and said, “This is My blood of the covenant, which is poured out for many for the forgiveness of sins” (Matthew 26:28). “Blood of the covenant” reaches all the way back to Sinai, where Moses sprinkled blood on the people and said, “Behold the blood of the covenant that YHWH has made with you” (Exodus 24:8). “Poured out” echoes sacrificial language and Isaiah’s Servant pouring out His nephesh. Yeshua is placing His own death inside the story Israel had been living for generations.
The Lamb Who Knew
The cross was not an accident. Jesus told His disciples again and again that He was going to Jerusalem to die. He said the Son of Man came “to give His life as a ransom for many” (Mark 10:45). He said, “I lay down My life for the sheep… No one takes it from Me, but I lay it down of My own accord” (John 10:15, 18). Rome killed Him, religious leaders conspired against Him, and Judas betrayed Him, and still Yeshua says: I lay it down.
The Lamb is not an unsuspecting animal led to an altar without understanding. He knows, He chooses, and He gives Himself. If we could have looked into the eyes of an innocent animal and thought, If my sin costs this, I don’t want it anymore, what happens when we look at Messiah?
The Priest Who Brought His Own Blood
Hebrews gathers this imagery into one picture: Tabernacle, priesthood, sacrifice, covenant, blood, and Messiah. Yeshua enters “not by the blood of goats and calves but by means of His own blood, thus securing an eternal redemption” (Hebrews 9:12). The Priest does not arrive carrying the life of another; He brings His own. In the sanctuary there was a priest and there was an offering, but in Yeshua the two pictures meet: He is our High Priest, and He gives Himself.
Animal sacrifice was never the final destination. Hebrews says it is impossible for the blood of bulls and goats to take away sins (Hebrews 10:4). That does not make the sacrificial system useless, for God Himself commanded it. It purified, it maintained the sanctuary, it taught, and it pointed beyond itself. Its repetition told the story too: another sacrifice, another year, another Yom Kippur, another priest, another animal. Again. Again. Again. The very repetition announced that the work had not yet reached its goal.
Then comes the turn: “When Messiah had offered for all time a single sacrifice for sins, He sat down at the right hand of God” (Hebrews 10:12). Sat down. In the Tabernacle there was no chair, because the priest’s work was never done.
Blood and Resurrection
The gospel does not end with blood on the ground. Paul says that if Messiah has not been raised, our faith is futile and we are still in our sins (1 Corinthians 15:17). The Lamb dies and the King rises: atonement deals with sin, and resurrection announces victory over death. Remember the problem? Sin, death, separation. Messiah answers all three. His blood is poured out and His nephesh is given, yet death cannot hold Him. Life wins.
Where Obedience Belongs
If seeing the cost of an earthly lamb could make a man hate his sin, how much more should remembering Yeshua change the way we live? That is where obedience belongs. It is not payment for salvation, and it is not an attempt to buy what God has already provided. It is not something we offer because we believe our obedience can add one drop to the blood of Messiah. It comes because gratitude bends the knee. Once we understand the price of redemption, returning cheerfully to the rebellion that required it begins to look monstrous.
We remember the Lamb. We remember the life. We remember the cost. And we choose whom we will serve.
Reflect and Discuss
	Why do you think God required a visible, costly sacrifice instead of simply announcing forgiveness?
	How does Leviticus 17:11 (“I have given it for you”) change the way you think about the sacrificial system?
	Trace the “thread” of the lamb through Scripture: Passover, Moriah, Isaiah 53, John 1:29. What does each add to the picture?

CHAPTER 13
Before the High Priest Enters
Washing, Garments, Blood, Incense, and the Veil
“Tell Aaron your brother not to come at any time into the Holy Place inside the veil, before the mercy seat that is on the ark, so that he may not die.”
— Leviticus 16:2

Before we follow the High Priest behind the veil, we should pause outside it for a while.
Familiarity can make us read Leviticus 16 far too quickly. We know that Aaron washes and changes his clothes, that a bull, two goats, blood, and incense are involved, and that he enters the Most Holy Place and comes back out. It can begin to sound like the checklist for an interesting ancient ceremony.
Aaron did not have that luxury. The first instruction YHWH gives him about entering the sanctuary is, in essence: Do this exactly as I command, so that you do not die.
Nothing about this day is casual. Nothing is improvised. Nothing is left to personal preference. Every washing, garment, animal, coal, handful of incense, and drop of blood, and every step toward the veil, has been prescribed. One man goes in, on one day of the year, in one appointed way, and not without blood.
Two Dead Priests
Leviticus 16 does not begin in a theological vacuum; it begins with a funeral: “YHWH spoke to Moses after the death of the two sons of Aaron, when they drew near before YHWH and died” (Leviticus 16:1).
Nadab and Abihu. Aaron’s own sons. You may remember the story from Chapter 11. At the very start of Israel’s priesthood, the two young men took their censers, put fire and incense in them, and offered “unauthorized fire before YHWH, which He had not commanded them” (Leviticus 10:1). Fire came out from YHWH’s presence and consumed them.
Scripture is restrained about exactly what went wrong beyond that one phrase, and we should be careful not to fill the silence with speculation, whether ancient or modern. Yet whatever else Aaron carried toward that veil, he carried a father’s memory. He knew from experience that approaching the presence of YHWH in a way He had not commanded was no theoretical danger.
Then YHWH speaks the words that stand at the head of this chapter: Aaron is not to come at any time into the Holy Place, “so that he may not die.” That sentence alters the atmosphere of everything that follows. Aaron may not enter whenever he feels spiritually inspired, nor simply because he is High Priest, nor because his intentions are good or he longs for a closer encounter with YHWH. Access is granted by YHWH, on YHWH’s terms, at YHWH’s appointed time.
The same warning echoes through the whole priestly system. The priests must wash at the bronze basin “so that they may not die” (Exodus 30:20–21). The High Priest’s everyday robe is hung with bells whose sound is heard when he enters and leaves the sanctuary, “so that he does not die” (Exodus 28:35). And in Leviticus 16 the phrase appears twice in thirteen verses, first when Aaron is told not to enter at will (verse 2) and again as the incense cloud rises (verse 13). Read in that light, it is less a threat than a guardrail, the kind you find at the edge of a cliff. It exists because what lies beyond it is real.
A Boundary, Not a Barrier
The veil is not decoration. It marks a boundary. On one side lies priestly ministry; on the other lies the Most Holy Place: the ark, the mercy seat, and the place where YHWH promised to meet with His people (Exodus 25:22).
That boundary reaches all the way back to Eden. After Adam and Eve were driven out of the garden, cherubim were posted to guard the way to the tree of life (Genesis 3:24). Centuries later, cherubim are woven into the veil of the Tabernacle (Exodus 26:31) and again into the veil of Solomon’s Temple (2 Chronicles 3:14). Even the direction of the entrance seems to echo the garden. The Tabernacle’s door faced east (Numbers 3:38), just as the way into Eden was guarded on the east. Many scholars, among them Gordon Wenham, have noticed how much of the sanctuary’s imagery recalls Eden.
The veil of Herod’s Temple was a sight to behold. Josephus, who grew up in a priestly family in Jerusalem, describes it as a Babylonian tapestry of blue, fine linen, scarlet, and purple, embroidered with a panorama of the heavens (Jewish War 5.5.4). Whatever else it did, it made the threshold impossible to miss.
Humanity does not simply wander back into sacred space. And yet Leviticus 16 is not mainly a chapter that says, “Stay out.” It is a chapter about how YHWH provides a way in.
The veil says that holiness is real.
The priesthood says that access is possible.
Atonement makes the approach possible.
YHWH is teaching a sinful people how the Holy One can live in their midst.
In This Way
“But in this way Aaron shall come into the Holy Place” (Leviticus 16:3). In this way. There is an order, and Aaron does not design it; YHWH does. That one detail corrects a great deal of modern thinking about approaching God, in which sincerity is treated as the only qualification. Sincerity matters, but Aaron’s story reminds us that sincerity alone never opened that veil.
How the Second Temple Prepared the High Priest
Leviticus 16 gives us the outline. The Mishnah, compiled around AD 200, describes how the priests of the Second Temple period rehearsed and carried out the ceremony. This is tradition, not Scripture, but it shows how seriously the day was taken.
•  A week apart. Seven days before Yom Kippur, the High Priest was separated from his home and lodged in a chamber of the Temple, to guard him from anything that could make him ritually unclean (Yoma 1:1).
•  A standby priest. A second priest was prepared in case something disqualified the first (Yoma 1:1). Israel’s priesthood always needed a replacement ready. Hebrews notices this very weakness: the former priests were many, “because they were prevented by death from continuing in office” (Hebrews 7:23).
•  A solemn charge. The elders took him aside and made him swear to change nothing of what they had taught him. Then, the Mishnah says, he wept, and they wept (Yoma 1:5).
•  A sleepless night. The night before, young priests kept him awake so that nothing would spoil his readiness (Yoma 1:7).
•  Water again and again. Over the course of the day he immersed himself five times and washed his hands and feet ten times (Yoma 3:3).

The Priest Who Needs Mercy
Before Aaron can deal with Israel’s sins, he has a problem of his own. He is anointed, consecrated, and set apart as High Priest, yet he is still human. So the day’s first sacrifice is a bull, offered “as a sin offering for himself,” to “make atonement for himself and for his house” (Leviticus 16:6). The priest who carries the blood needs blood himself.
Before entering, he bathes his whole body in water (Leviticus 16:4). Washing recurs throughout the priestly system because coming near to YHWH is never treated casually. The water is not magic; it teaches that cleansing matters. It is worth noticing that Hebrews borrows this very picture for believers, inviting us to draw near “with our hearts sprinkled clean from an evil conscience and our bodies washed with pure water” (Hebrews 10:22).
Hebrews describes the human high priest with real tenderness. He “is able to deal gently with the ignorant and wayward, since he himself is beset with weakness. Because of this he is obligated to offer sacrifice for his own sins just as for those of the people” (Hebrews 5:2–3). Aaron’s weakness made him sympathetic. It also made him a temporary answer. If the priest who carries the blood needs blood himself, he cannot be the final solution.
Simple Linen
Then something striking happens. On an ordinary day the High Priest wears garments of splendor: the ephod, the breastpiece, gold thread, colored yarn, and precious stones engraved with the names of Israel’s tribes (Exodus 28). They are garments of beauty and honor. But for the central act of this day, Leviticus specifies a holy linen tunic, linen undergarments, a linen sash, and a linen turban (Leviticus 16:4). White linen, plain and unadorned, with no gold.
There is something deeply fitting about that. Behind the veil there is no congregation watching, no crowd to impress, and no applause, only YHWH. The Most Holy Place is not a stage. Perhaps nothing answers religious performance better than this: the most solemn work of the High Priest’s year takes place where no one else can see him.
The linen belonged to that hidden encounter alone. Once the inner service was finished, Aaron took off the linen garments, bathed, and put his regular garments back on to offer the burnt offerings (Leviticus 16:23–24). Linen is also what heavenly attendants wear in the visions of the prophets (Ezekiel 9:2; Daniel 10:5). And centuries later Yeshua would tell His disciples to pray in secret, to “your Father who sees in secret” (Matthew 6:6). Nearness to God has never depended on being seen.
A Cloud Over the Mercy Seat
Then comes the incense. Aaron takes a censer full of burning coals from the altar, along with two handfuls of finely ground fragrant incense, and carries them “inside the veil” (Leviticus 16:12). Inside: the place Israel ordinarily never sees. There he lays the incense on the fire, and a cloud rises and covers the mercy seat (Leviticus 16:13).
Once again YHWH tells us why: “so that he does not die.” Twice in thirteen verses. Suddenly the incense cloud feels different. It is not religious atmosphere, and it is not stage smoke. It is part of YHWH’s commanded approach into the Most Holy Place.
Two details deepen the picture. First, the coals come from the altar, a fire YHWH Himself had kindled (Leviticus 9:24) and commanded to be kept burning (Leviticus 6:12–13). Nadab and Abihu had offered fire “which He had not commanded.” Aaron carries fire that He had. It may be no accident that these two stories sit side by side.
Second, the cloud shields. YHWH told Moses, “You cannot see My face, for man shall not see Me and live” (Exodus 33:20). Many commentators understand the incense cloud as a kind of veil within the veil, a mercy built into the very manner of approach.
Later Scripture connects incense with prayer: “Let my prayer be counted as incense before You” (Psalm 141:2). In John’s vision, golden bowls of incense are the prayers of God’s people (Revelation 5:8; 8:3–4). We should not erase the actual Levitical ritual by turning everything into a symbol, but the connection is beautiful. Incense rises, and prayer rises, and on the most solemn entrance of the year Israel’s High Priest disappears behind the veil in a cloud of fragrant smoke.
Luke gives us a glimpse of that kind of waiting. When the priest Zechariah went in to burn incense, the people prayed outside, and when he was slow to come out they “were wondering at his delay” (Luke 1:8–10, 21). That was the daily incense, not Yom Kippur, but the picture is the same: a people who cannot go in, waiting for the one who can.
The Blood Crosses the Line
After the incense, Aaron brings in the blood of the bull and sprinkles it on and in front of the mercy seat. Then the goat for YHWH is slaughtered, and its blood is carried “inside the veil” as well (Leviticus 16:14–15). We saw in the last chapter that the life is in the blood. Here that blood crosses the boundary. Why? Leviticus answers: “Thus he shall make atonement for the Holy Place, because of the uncleannesses of the people of Israel and because of their transgressions, all their sins” (Leviticus 16:16). We will look closely at the two goats in the next chapter.
This is bigger than one sinner feeling forgiven. The sanctuary itself is being cleansed, because YHWH dwells among Israel “in the midst of their uncleannesses.” We tend to think of sin in individual terms: my sin, my guilt, my forgiveness. Scripture certainly speaks to individuals, but Leviticus makes us look wider. Sin touches people, relationships, communities, and even sacred space.
So Yom Kippur works on a corporate scale. The people need cleansing, and so do the priesthood, the altar, and the sanctuary. Why? Because YHWH intends to stay! That is the extraordinary thing underneath it all. The problem was never that YHWH does not want to live with His people. He does, and He is providing the way.
One Man, Alone, for Everyone
Then Leviticus gives us another remarkable detail: “No one may be in the tent of meeting from the time he enters to make atonement in the Holy Place until he comes out” (Leviticus 16:17). Aaron enters alone. No assistant accompanies him and no other priest stands at his side. Israel cannot follow him through the veil. One representative goes in on behalf of everyone else.
Think about the silence outside. The work on which the cleansing of the sanctuary and the people depends is taking place where they cannot see it. Their High Priest has vanished into a place they cannot enter, and they wait for him to come out. That is priesthood.
Representation runs through the whole of Scripture. A priest represents a people. A kinsman-redeemer acts for his family, and a covenant head stands for those joined to him. Even on ordinary days, the High Priest carried the names of the twelve tribes on his shoulders and over his heart (Exodus 28:9–12, 29). Aaron does not enter merely as Aaron. He enters for Israel.
Then he comes back out. The appointed work is finished, the High Priest has emerged alive, and the people can breathe again. The relief was real.
The Better High Priest
Hebrews takes us straight back into this scene. It calls Yeshua “a great high priest who has passed through the heavens” (Hebrews 4:14) and says He entered the holy places “not by means of the blood of goats and calves but by means of His own blood” (Hebrews 9:12). Put the two priests side by side and the contrasts are unmistakable.
Two High Priests
•  Aaron carries another life. Yeshua gives His own (Hebrews 9:12).
•  Aaron needs atonement for himself. Yeshua has no sins of His own to offer for (Hebrews 7:26–27).
•  Aaron is replaced when he dies. Yeshua “continues forever” and always lives to intercede (Hebrews 7:23–25).
•  Aaron must repeat his service every year. Yeshua’s sacrifice is once for all (Hebrews 9:12; 10:10).
•  Aaron goes in alone. Yeshua goes in as a forerunner on our behalf (Hebrews 6:19–20).

That last word, forerunner, is something Leviticus could never say. A forerunner is someone who goes ahead so that others can follow. Aaron went in while everyone else stayed outside. Yeshua went in first, so that everyone who belongs to Him may follow. Our hope, Hebrews says, “enters the inner place behind the curtain, where Yeshua has gone as a forerunner on our behalf” (Hebrews 6:19–20).
The old pattern is not thrown away. In Messiah it reaches its greater reality. Hebrews summarizes the earthly service by saying that the High Priest enters once a year, “and not without taking blood” (Hebrews 9:7). Not without blood: desperate longing for closeness with YHWH cannot carry anyone across that veil. Sin is real, holiness is real, and atonement is necessary.
Year after year the High Priest went in and came back out, yet the veil stayed where it was. Hebrews says that arrangement was itself a message, with the Holy Spirit showing “that the way into the holy places is not yet opened as long as the first section is still standing” (Hebrews 9:8). One man. One day. One appointed way.
From “Not Without Blood” to “Draw Near”
Then Yeshua dies. “And behold, the curtain of the temple was torn in two, from top to bottom” (Matthew 27:51). From top to bottom. That does not mean YHWH suddenly became less holy, and it does not mean sin stopped mattering. Quite the opposite. Something sufficient has happened.
And then Hebrews says something astonishing after Leviticus 16: “Therefore, brothers, since we have confidence to enter the holy places by the blood of Yeshua… let us draw near” (Hebrews 10:19, 22). Listen to the contrast.
Two Sentences, Side by Side
•  Leviticus: Aaron, do not come whenever you want. Hebrews: Draw near.
•  Leviticus: Only the High Priest. Hebrews: We have confidence.
•  Leviticus: Not without blood. Hebrews: By the blood of Yeshua.

The difference is not the holiness of YHWH. The difference is the High Priest.
Perhaps we have heard phrases like “let us then with confidence draw near to the throne of grace” (Hebrews 4:16) so often that they have become ordinary. They are not ordinary; they are astonishing. The biblical story opens with humanity driven from sacred space and cherubim guarding the way. Sinai sets boundaries, the Tabernacle has curtains, the sanctuary has a veil, and the Most Holy Place is entered by one man, once a year. And then Messiah opens the way. Come near.
But confidence must never be mistaken for casualness. The same letter tells us to offer “acceptable worship, with reverence and awe, for our God is a consuming fire” (Hebrews 12:28–29). Confidence and reverence belong together. We draw near confidently because Yeshua made the way, and we draw near reverently because the One we approach is still holy. Grace does not turn the throne into a beanbag chair.
Standing at the Veil
Scripture does not tell us what Aaron felt as he approached the veil, so we should be careful not to turn poetic imagination into biblical fact. What Scripture does tell us is what Aaron knew. His sons had died after approaching YHWH the wrong way. He had been told not to enter whenever he pleased, and he had been told how to wash, what to wear, what to sacrifice, what blood to carry, and what incense to burn. Twice he had heard the warning: so that he does not die.
Now imagine standing before the veil. You have washed and put on the linen. The bull for your own sin has died, and the goats have been presented. The censer is hot in your hand, and the incense and the blood are ready. You know the instructions, but knowing every instruction does not make the One on the other side of that veil any less holy.
Perhaps this is something we badly need to recover. We have grown so used to saying that we can come boldly that we sometimes forget what made it possible. Aaron could not stroll behind the veil. He could not enter because he felt close to YHWH that morning, because his intentions were good, or even because he held the office; he entered one appointed way. Then Yeshua came. And because of our greater High Priest, Hebrews says something that would have been almost unimaginable against the background of Leviticus 16: we have confidence to enter, by the blood of Yeshua. Let us draw near.
Don’t read that casually. Read it standing outside the veil, after Nadab and Abihu, after “so that he may not die.” Read it while the High Priest washes… dresses… sacrifices… lights the incense… takes the blood and disappears from Israel’s sight. Then hear it: Draw near.
That is grace. It is not YHWH becoming less holy, not sin becoming less serious, and not His presence becoming common. The way has been opened because a greater High Priest has entered on our behalf.
In the next chapter we follow the High Priest inside and walk through the whole Day of Atonement. Before we do, though, linger at the veil a little longer and remember Who is on the other side.
Yeshua does not make YHWH safer. He makes the way possible.
Reflect and Discuss
	Why do you think YHWH repeated the warning “so that he does not die” within a single chapter? How does knowing that change the way you hear Hebrews 10:19?
	Aaron did the most important work of his year in plain linen, where no one could see him. What does that suggest about the difference between worship and performance? Where are you most tempted to perform?
	How would you describe the difference between confidence and casualness in your own prayer life?
	The people waited outside in silence for their representative to return. How does it shape the way you wait to know that your High Priest has already gone in ahead of you?

CHAPTER 14
The Day of Atonement
Yom Kippur Then and Now
For on this day shall atonement be made for you to cleanse you. You shall be clean before YHWH from all your sins.
— Leviticus 16:30

If Yom Teruah is the sound of the alarm, Yom Kippur is the answer to the question the alarm raises: How can sinful people stand before a holy God? It is the holiest day of the biblical year, the one day the High Priest entered the Most Holy Place.
What the Bible Commands
Leviticus 23:26–32 is short but weighty. On the tenth day of the seventh month, God’s people are to:
	Afflict themselves. The Hebrew phrase is te’anu et nafshoteichem, “humble your souls.” Psalm 35:13 shows that this means fasting: “I humbled my soul with fasting.” Luke, writing many years later, simply calls the day “the Fast” (Acts 27:9).
	Do no work. It is a Shabbat Shabbaton, a “sabbath of complete rest,” the only annual feast day given such emphasis (Leviticus 23:32).
	Hold a holy convocation and present offerings (Leviticus 23:27; Numbers 29:7–11).
	Keep it from evening to evening (Leviticus 23:32).

The warning is serious: anyone who does not humble himself “shall be cut off from his people” (Leviticus 23:29). This is a day when everything else stops.
The Ceremony of Leviticus 16
The previous chapter stood outside the veil with the High Priest; here we follow the service from beginning to end.
Two goats. Two goats were brought to the entrance of the Tent of Meeting, and lots were cast: one “for YHWH” and one “for Azazel” (Leviticus 16:8). One goat was slain, and its blood was brought into the sanctuary. The other was presented alive. The High Priest laid both hands on its head and confessed over it “all the iniquities of the people of Israel, and all their transgressions, all their sins” (Leviticus 16:21). It was then sent away into the wilderness, “a land cut off.” The English word “scapegoat” comes from William Tyndale’s 1530 translation of this passage, which understood the Hebrew as “the goat that departs.” Scholars debate the meaning of “Azazel,” but the picture is clear. The two goats form two complementary images: one dies and its blood is brought into the sanctuary, while the other carries the confessed sins away. Sin is dealt with, and removed.
The incense and the blood. The High Priest entered the Most Holy Place with a censer of burning coals and incense, so that “the cloud of the incense may cover the mercy seat… that he may not die” (Leviticus 16:12–13). He then sprinkled the blood of the bull, and of the goat, on and before the mercy seat seven times (Leviticus 16:14–15). The mercy seat was the golden lid of the ark of the covenant, which held the tablets of the law (Exodus 25:16–22). Don’t miss the picture: the law lay beneath, and blood was sprinkled on top. Mercy is placed over the law.
The Hebrew name for the mercy seat, kapporet, comes from the same root as “atonement,” kaphar. When the Old Testament was translated into Greek, the word chosen was hilastērion. And Paul uses that very word when he writes that God put forward Yeshua “as a propitiation by His blood” (Romans 3:25). Many scholars therefore read it as “place of atonement” or “mercy seat.” Paul is saying that Yeshua Himself is the place where God’s justice and mercy meet.
The sanctuary too. The High Priest then made atonement for the Holy Place, the Tent of Meeting, and the altar (Leviticus 16:16–20). The carcasses of the bull and goat were burned outside the camp (Leviticus 16:27). Hebrews takes up that detail: “Yeshua also suffered outside the gate in order to sanctify the people through His own blood” (Hebrews 13:12).
The Ark was missing from the Second Temple. It had probably been lost in the Babylonian destruction in 586 BC, and the Most Holy Place stood empty (Jeremiah 3:16; Mishnah, Yoma 5:2). The High Priest still went in on Yom Kippur.
A Day of Freedom and of Joy
Yom Kippur is not only solemn. Every fiftieth year, the shofar sounded on the Day of Atonement to usher in the Jubilee, proclaiming “liberty throughout the land” (Leviticus 25:9–10). Debts were canceled. Slaves were freed. Land returned to its families. Years later, in the synagogue in Nazareth, Yeshua read from Isaiah 61, “to proclaim liberty to the captives… to proclaim the year of the Lord’s favor,” and announced, “Today this Scripture has been fulfilled in your hearing” (Luke 4:18–21). He was speaking the language of the Jubilee.
The Mishnah records that the rabbis remembered this day with surprising gladness. “There were no better days for Israel,” says Rabban Simeon ben Gamaliel, “than the fifteenth of Av and the Day of Atonement,” when the young women of Jerusalem went out in white garments and danced in the vineyards (Ta’anit 4:8). The reason is not hard to see. When the High Priest came out of the Most Holy Place, the people knew that atonement had been accepted. The relief was overwhelming.
What Hebrews Says
The book of Hebrews is written largely in the language of Yom Kippur. It says the Levitical priests entered the Most Holy Place “only once a year, and not without blood” (Hebrews 9:7). It says Yeshua entered the true heavenly sanctuary “once for all,” not with the blood of goats and calves but with His own blood (Hebrews 9:12), and that He “appears now in the presence of God on our behalf” (Hebrews 9:24). And it draws the conclusion: “Let us then with confidence draw near to the throne of grace, that we may receive mercy and find grace to help in time of need” (Hebrews 4:16).
Keeping the Day Today
Many believers have found the day valuable as a spiritual reset. There is no sacrifice to bring. But we can do what the day’s commands ask.
	Rest from ordinary work.
	Humble yourself. Many fast from food and drink for about twenty-five hours, from sunset to nightfall. If you are pregnant, nursing, diabetic, elderly, ill, or under medical care, talk with your doctor first; the aim is humility before God, not harm to the body. Some choose to fast from other things instead.
	Read. Leviticus 16, Isaiah 53, Isaiah 58, Psalm 51, Hebrews 9–10.
	Confess. Name your sins honestly, as in Chapter 10.
	Reconcile. Make peace with those you have wronged, and forgive those who have wronged you.
	Give. Isaiah 58 ties a true fast to sharing food with the hungry and sheltering the homeless. Give to someone in need.
	Give thanks. Thank God that the High Priest has entered, and that a way is open.

Reflect and Discuss
	Why do you think the High Priest had to offer a bull for himself first? What does this suggest about the need for a better priest?
	The mercy seat covered the tablets of the law. What does this picture teach about the relationship between law and mercy?
	Which element of the Yom Kippur (Atonement) ceremony (the slain goat, the removed goat, the incense, the blood on the mercy seat) speaks to you most powerfully?

CHAPTER 15
Kaphar
The Way Home Has Been Provided
And the priest shall make atonement for him, and he shall be forgiven.
— Leviticus 4:26

For a long while we have been walking home: turning around, bringing all of ourselves, receiving His breath, choosing life, serving, learning to discern, coming under the King’s authority, crying out for rescue, and trusting the Redeemer. And now we arrive at the question that has been waiting beneath every one of these words:
How can sinful people actually come home to a holy God?
It is not enough to feel sorry, to change direction, or to recognize that we need rescue. How is sin dealt with? How is guilt taken away? How is what has been defiled made clean? How can a covenant relationship be restored when rebellion has brought death into it?
The Hebrew word that answers is kaphar, the tenth and final word of the road.
What Does Kaphar Mean?
Kaphar (כָּפַר) is usually translated to atone or to make atonement. It is often reduced to a slogan, “kaphar means cover,” which can serve as a helpful first picture but is not enough. Scholars have long debated the root meaning. Some point to an Arabic relative that means “to cover.” Others, notably from an Akkadian relative that it means “to wipe off, to purge.” A related noun, kofer, means “ransom,” the price paid to redeem a life (Exodus 21:30; 30:12).
The debate itself teaches us something. Atonement covers, cleanses, and ransoms. Biblically, kaphar is the work by which sin, impurity, guilt, or wrath is dealt with, so that relationship with YHWH can be restored or maintained. It is priestly, sacrificial, sanctuary, and covenant language, and it becomes the language of the most solemn day in God’s calendar: Yom Kippur, the Day of Atonement. (In Leviticus 23:27 the name is actually plural, Yom HaKippurim, perhaps hinting at the many aspects of atonement gathered into one day.)
The Word in Noah’s Ark
The word first appears in a surprising place. God tells Noah to build an ark and to “cover it inside and out with pitch” (Genesis 6:14). The verb for “cover” is kaphar, and the noun for “pitch” is kofer. We should not read a whole theology of atonement into a waterproofing instruction. But the image is memorable: a protective covering applied so that the ark passes safely through judgment. Later the root becomes overwhelmingly tied to atonement, and Scripture begins to show us what it means for guilt and impurity to be dealt with so that death does not have the last word.
Atonement Is Not Something We Invented
Atonement did not become necessary because the scripture existed. Sin was around long before Sinai: in Eden, in Cain and Abel, in the violence before the flood, at Babel. When God gave Israel the sacrificial system, He was not inventing sin; He was teaching a redeemed people how a holy God can live among sinful human beings.
Notice the pattern in Leviticus: “And the priest shall make atonement for him, and he shall be forgiven” (Leviticus 4:26, 35). Kaphar. Forgiveness. Atonement is made, and then forgiveness is declared. Sin is not simply overlooked: a priest acts, and blood is involved. God’s mercy is never indifference toward sin.
Yet repentance and atonement are different things. Teshuvah changes direction. Kaphar deals with the breach. Both matter. But no one can cry enough to erase guilt, punish himself enough to pay for it, do enough good deeds to make yesterday unhappen, or promise tomorrow’s obedience as payment for yesterday’s rebellion.
David understood this. After Nathan confronted him, he said, “I have sinned against YHWH” (2 Samuel 12:13), and that is teshuvah. Then in Psalm 51 he prays, “Purge me with hyssop, and I shall be clean; wash me, and I shall be whiter than snow” (Psalm 51:7). He needs cleansing, and that is kaphar.
Two Pictures, One Great Truth
Yom Kippur gives us two images: one goat is slain and its blood carried into the sanctuary, while the other bears confessed iniquities away into the wilderness. Together they declare that sin is dealt with and sin is removed. Guilt cannot remain in the camp, uncleanness cannot remain in the sanctuary, and sin has to go.
David celebrates this: “As far as the east is from the west, so far does He remove our transgressions from us” (Psalm 103:12). Micah says, “He will again have compassion on us; He will tread our iniquities underfoot. You will cast all our sins into the depths of the sea” (Micah 7:19). Sin is not relabeled or swept under the rug. It is removed.
Now we can see how the words we have studied fit together. We need salvation (yasha), we need a Redeemer (go’el), and we need atonement (kaphar), because the Redeemer does not merely point out the road home. He deals with whatever barred the way.
The Better High Priest
Isaiah gives us the most profound description of the suffering Servant: “He was pierced for our transgressions; He was crushed for our iniquities… and with His wounds we are healed” (Isaiah 53:5). “YHWH has laid on Him the iniquity of us all” (Isaiah 53:6). “He poured out His soul to death and was numbered with the transgressors; yet He bore the sin of many” (Isaiah 53:12). Listen for the Yom Kippur echoes in it: iniquity, bearing, removal, and the innocent suffering on behalf of the guilty.
When John the Baptist saw Yeshua, he said, “Behold, the Lamb of God, who takes away the sin of the world!” (John 1:29). Takes away: once again, removal. At His last meal, Yeshua said, “This is My blood of the covenant, which is poured out for many for the forgiveness of sins” (Matthew 26:28). And the Gospel story moves steadily toward blood, sacrifice, and a cross.
Hebrews draws the contrast: the Levitical High Priest had to offer sacrifices first for his own sins and then for the people’s. But Yeshua “has no need, like those high priests, to offer sacrifices daily, first for His own sins and then for those of the people, since He did this once for all when He offered up Himself” (Hebrews 7:27). He needs no cleansing before He enters, since He is without sin; He is both High Priest and sacrifice. “How much more will the blood of Messiah… purify our conscience from dead works to serve the living God” (Hebrews 9:14). There is avad again: serve. Look at the sequence: the blood cleanses so that we can serve. Atonement is not an end in itself. God cleanses a people so that they can belong to Him and walk with Him.
“By a single offering He has perfected for all time those who are being sanctified” (Hebrews 10:14). Note the present tense: those who are being sanctified. Sanctification is ongoing. The sacrifice itself will never need to be repeated.
Does Yom Kippur Still Matter?
Absolutely. Not because we need another sacrifice, but because Yom Kippur gives us the theological vocabulary for what Messiah accomplished: holy place, High Priest, blood, cleansing, sin confessed, sin removed, atonement, access. Yom Kippur supplies the categories, and Yeshua fills them with staggering depth. If we discard the shadow, we lose part of the vocabulary God gave us for understanding the substance. There is yet to be a final fulfillment for the Day of Atonement. This is “the Day of the Lord.” We will all stand before the judgement seat of Christ. Those who have abided in Him, those who have remained in Him will also stand in Him, as judgement passes over them because they stand covered by the blood of Christ. That is when their salvation will be fully obtained once and for all.  Matthew 24;13 reminds us, "But he that shall endure unto the end, the same shall be saved."
Kaphar also teaches something we badly need in an age when grace can turn sentimental: forgiveness is free to the forgiven, but it is not cheap. It costs the Redeemer. Peter says we were redeemed “not with perishable things such as silver or gold… but with the precious blood of Messiah” (1 Peter 1:18–19). We often say “God forgives,” and yes, He does, but never let familiarity shrink that sentence. God forgives at enormous cost. If atonement requires blood, sin cannot be harmless, and if Messiah gave His life, lawlessness cannot be cute. We should never gaze at the cross and conclude that obedience no longer matters, for the cross says exactly the opposite. But kaphar does not leave us staring only at our guilt. The sacrificial system does not say, “You are dirty; stay away forever.” It says, God has provided a way for cleansing. That is the wonder: a holy God wants to dwell among His people badly enough to provide atonement.
The Ten Words, Together
Now our ten words reach their destination.
	Teshuvah: return. But returning does not wipe out the debt.
	Nephesh: all of me. The whole person needs to be restored.
	Ruach: the Spirit gives life.
	Chayim: choose life.
	Avad: serve YHWH.
	Tebunah: learn to see His way.
	Shevet: come under His rod and scepter.
	Yasha: we need to be saved.
	Go’el: we need a Redeemer who will come near and pay the cost.
	Kaphar: atonement. Sin dealt with. Guilt addressed. Defilement cleansed. Relationship restored. The way into God’s presence opened.

We come home not because we finally became good enough to make the journey but because God made a way. The Shepherd called, the Savior rescued, the Redeemer paid, the High Priest entered, the sacrifice was offered, the blood was given, and mercy opened the road.
He Came Running
After all these words, perhaps we can say something wonderfully simple. Teshuvah says: turn around. Kaphar says: the way home has already been provided.
That takes us back to the prodigal son, trudging home with his speech ready, convinced he has lost his place and hoping to earn some small corner of his father’s household. He never gets to finish the speech, because his father sees him while he is still far away, and runs. The son turned around, and the Father came running. That is teshuvah and mercy meeting on the same road.
We turn because He called us home. We arrive with nothing to bargain with, nothing to boast about, and no way to undo what we have done, and mercy meets us on the road. So now it is your turn. Come home. He is already on the road to meet you.
Reflect and Discuss
	Why is it important to distinguish between teshuvah (repentance) and kaphar (atonement)? What happens when we mix them up?
	Which of the ten words has meant the most to you? Why?
	What does it mean to you that the way home was “provided,” not “earned”?

PART FIVE
Toward Sukkot
CHAPTER 16
From Atonement to Dwelling
The Feast of Tabernacles and the Destination of the Road
Behold, the dwelling place of God is with man. He will dwell with them, and they will be His people.
— Revelation 21:3

Just five days after the Day of Atonement, the calendar turns a corner. The solemn fast is over, sins have been confessed and dealt with, and God commands a feast. “On the fifteenth day of this seventh month and for seven days is the Feast of Tabernacles to YHWH” (Leviticus 23:34). Sukkot is the joyful climax of the biblical year.
That order matters. Atonement comes first. Then dwelling. Before we can grasp God dwelling with His people, we need to understand what makes nearness possible. That is why the fall feasts unfold in the sequence they do: the trumpet announces the King, Yom Kippur cleanses the people, and Sukkot celebrates the King dwelling with them.
What Sukkot Commands
Leviticus 23:33–43 and Deuteronomy 16:13–15 give us a picture of a week-long harvest festival unlike any other.
	Live in booths/tents. “You shall dwell in booths for seven days… that your generations may know that I made the people of Israel dwell in booths when I brought them out of the land of Egypt” (Leviticus 23:42–43). A sukkah is a temporary shelter, a hut of branches with a roof you can see the stars through. It is a memory of the wilderness years.
	Take branches and rejoice. “On the first day you shall take the fruit of splendid trees, branches of palm trees and boughs of leafy trees and willows of the brook, and you shall rejoice before YHWH your God seven days” (Leviticus 23:40).
	Gather. The first and eighth days are holy convocations (Leviticus 23:35–36).
	Be “altogether joyful.” “Your God will bless you in all your produce and in all the work of your hands, so that you will be altogether joyful” (Deuteronomy 16:15). Deuteronomy adds that the whole household should rejoice, including servants, the Levite, the stranger, the fatherless, and the widow (Deuteronomy 16:14).

A Feast Woven Through Israel’s History
Sukkot appears at some of the most important moments in Israel’s story.
	Solomon dedicated the Temple at “the feast in the month Ethanim, which is the seventh month” (1 Kings 8:2), and the glory of God filled the house. Solomon then sent the people home “joyful and glad of heart” (1 Kings 8:65–66).
	The returned exiles rebuilt the altar in the seventh month and kept the Feast of Booths (Ezra 3:1–4).
	Ezra and Nehemiah discovered that the law commanded booths, and the people built them on rooftops and in courtyards. Nehemiah says nothing like it had been done “from the days of Jeshua the son of Nun to that day, and there was very great rejoicing” (Nehemiah 8:14–17).
	The first-century historian Josephus called it a most holy and eminent feast among the Hebrews.

A Feast for the Nations
The offerings for Sukkot are unusual. Numbers 29:12–34 commands a sequence of bulls on each of the seven days: thirteen on the first day, twelve on the second, eleven on the third, and so on down to seven on the seventh, for a total of seventy. Later Jewish tradition understood the seventy bulls as offerings for the seventy nations listed in Genesis 10 (Sukkah 55b). That is tradition, but it fits well with the prophets. Zechariah says the survivors of the nations will go up to Jerusalem every year “to worship the King, YHWH of hosts, and to keep the Feast of Booths” (Zechariah 14:16). And Revelation 7:9–10 sees “a great multitude that no one could number, from every nation, from all tribes and peoples and languages,” standing before the throne with palm branches in their hands, the branches of Sukkot.
Yeshua at the Feast
John 7 tells us that Yeshua went up to Jerusalem for “the Jews’ Feast of Booths” (John 7:2, 10). The Mishnah tells us what the Temple was like during this feast, and it gives John’s account remarkable depth.
Water. Each morning, a priest drew water from the Pool of Siloam and carried it up in a golden pitcher, and it was poured out at the altar with singing and rejoicing. The rabbis said that whoever had not seen the rejoicing of the water-drawing had never seen rejoicing in his life (Mishnah, Sukkah 5:1). The custom was tied to Isaiah 12:3, “With joy you will draw water from the wells of salvation,” and to prophecies of living water flowing from Jerusalem (Ezekiel 47; Zechariah 14:8). On the last day of the feast, the “great day,” as the ceremony reached its height, “Yeshua stood up and cried out, ‘If anyone thirsts, let him come to Me and drink. Whoever believes in Me, as the Scripture has said, “Out of his heart will flow rivers of living water”’” (John 7:37–38).
Light. The very next chapter records Yeshua teaching in that part of the Temple (John 8:20): “I am the light of the world. Whoever follows Me will not walk in darkness, but will have the light of life” (John 8:12). 
He Tabernacled Among Us
John opens his Gospel with this line: “And the Word became flesh and dwelt among us” (John 1:14). The Greek verb eskēnōsen is literally “tabernacled,” pitched His tent. Peter speaks of his own body as a “tent” (2 Peter 1:13–14), and Paul uses the same image in 2 Corinthians 5:1. The letter to the Hebrews describes Abraham, Isaac, and Jacob as people who lived in tents and were “strangers and exiles on the earth,” looking for a city with foundations (Hebrews 11:9–10, 13).
Sukkot reminds us that this life is fragile and temporary. A booth is not a fortress. But it also reminds us that God has always been willing to dwell with people in fragile shelters: a tent in the wilderness, a body in Bethlehem, a people in whom His Spirit lives.
Where the Story Ends
The Bible opens with humanity in God’s presence in Eden and closes with the announcement: “Behold, the dwelling place of God is with man” (Revelation 21:3). Notice who moves toward whom. The story does not end with humanity leaving creation behind for good; it ends with God dwelling with humanity.
Read the order of the fall feasts one last time:
	Yom Teruah (Trumpets): the trumpet sounds; the King is coming.
	Yom Kippur (Atonement): sin is confronted, atonement is made, cleansing is given.
	Sukkot (Tabernacles): the King dwells with His people.

Death defeated. Creation restored. The King reigning. His people with Him. That is the destination of the road we have been walking.
Keeping Sukkot (Feast of Tabernacles) Today
Many families build a simple tent/booth in the yard, on a porch, or on a balcony, with a roof of branches open to the sky, and eat their meals there through the week. Others simply camp. 
Here are some suggestions:
	Build a sukkah (tent/booth) and eat at least some of your meals in it.
	Read Zechariah 14, Nehemiah 8, John 7–8, and Revelation 21. 
	Invite guests, especially those who are alone or in need.
	Give thanks for the year’s harvest, whatever it has been.
	Rejoice. The command is “altogether joyful.”

Reflect and Discuss
	Why do you think God set a joyful feast only five days after the solemn Day of Atonement?
	What does living in a temporary shelter teach us that living in a permanent house cannot?
	How does Sukkot change the way you picture the end of the story: as escape, or as dwelling?

EPILOGUE
Come Home
An Epilogue
Ten days, ten words, one road.
The trumpet has sounded. Along the way we have seen the King who is coming, the Bridegroom who is delayed, and the lamp that must be kept burning. We have walked the road of return through mercy at the door, repentance with feet, a heart torn open, and a confession that no longer argues. We have stood at the edge of the Most Holy Place and learned why coming near costs a life, and why God Himself provided it. And we have looked ahead to a tent, a table, and a King who dwells with His people.
It would be possible to read all of this as a demanding checklist: Wake up. Turn. Surrender. Confess. Fast. Rejoice. But that would miss the shape of the story. The whole journey is held inside a single sentence, spoken by a Father who spotted a child from a long way off.
While he was still a long way off, his father saw him and felt compassion, and ran and embraced him and kissed him.
— Luke 15:20

You never had to become good enough to make the journey. You do not have to scrub yourself clean before knocking on the door. You do not have to rehearse an impressive enough apology. Kaphar teaches us why: we could turn around, but only God could make the way home possible.
So here, at the end, are a few plain invitations.
If you have been asleep, wake up. The trumpet is sounding. The King is coming, and He is worth being ready for.
If you have been running, turn around. The road back is open, and Someone is standing on it.
If you have been hiding, step out and name it. He already knows what is in the room, and He is gracious, merciful, slow to anger, and abounding in steadfast love.
If you have been carrying something you cannot undo, bring the jar and set it down at His feet.
If you have been keeping a locked room, hand Him the key. He wants to heal whatever He finds there.
If you have been afraid that you are too far gone, remember Saul. Remember the woman. Remember the son who smelled like pigs.
And when the trumpet sounds, may He find us where He left us: at our posts, walking the path, lamps burning, hearts steady, faithful and watching, still waiting for the King.
Scripture above tradition. YHWH above religion. Yeshua above man-made doctrine.
Wake up. Look up. Turn around. Come home.
He’s already on the road to meet you.
APPENDICES
Reference Material
APPENDIX A
The Fall Feasts at a Glance
A Quick Reference
	Feast	Date (Hebrew calendar)	Key Passages	Core Message and New Testament Echoes
	Yom Teruah (Trumpets)	1st of Tishri	Leviticus 23:23–25; Numbers 29:1–6; Nehemiah 8; Psalm 47	The alarm; awakening; the King announced; the gathering. See Matthew 24:31; 1 Corinthians 15:51–52; 1 Thessalonians 4:16–17; Revelation 11:15.
	Yom Kippur (Atonement)	10th of Tishri	Leviticus 16; 23:26–32; Numbers 29:7–11; Isaiah 58	Sin confessed and removed; the High Priest enters; cleansing; access to God. See Romans 3:25; Hebrews 4:14–16; 9:1–14; 10:19–22; 13:11–12.
	Sukkot (Booths)	15th to 21st of Tishri; the eighth day on the 22nd	Leviticus 23:33–43; Numbers 29:12–38; Deuteronomy 16:13–15; Zechariah 14	Dwelling; joy; harvest; the nations. See John 1:14; 7:2, 37–38; 8:12; Revelation 7:9–10; 21:3.


The Fall Feasts as a Story
•  Teruah wakes us up and announces the King.
•  Kippur cleanses us and opens the way.
•  Sukkot celebrates the King dwelling with His people.

APPENDIX B
Ten Hebrew Words for the Road Home
A Glossary
	Word	Hebrew	Meaning	Key Verses
	Teshuvah (te-shoo-VAH)	תְּשׁוּבָה	Return; repentance; turning back to God	Joel 2:12–13; Jeremiah 3:22
	Nephesh (NEH-fesh)	נֶפֶשׁ	Living being; life; the whole person (often “soul”)	Genesis 2:7; Deuteronomy 6:5
	Ruach (ROO-akh)	רוּחַ	Breath; wind; spirit	Ezekiel 37:9–10; Psalm 51:11
	Chayim (khai-YEEM)	חַיִּים	Life	Deuteronomy 30:19–20
	Avad (ah-VAHD)	עָבַד	To serve; to work; to worship	Joshua 24:14–15
	Tebunah (te-voo-NAH)	תְּבוּנָה	Understanding; discernment	Proverbs 2:1–6
	Shevet (SHEH-vet)	שֵׁבֶט	Rod; staff; scepter (also “tribe”)	Psalm 23:4; Genesis 49:10
	Yasha (yah-SHAH)	יָשַׁע	To save; to deliver (the root of the name Yeshua)	Isaiah 12:2; Psalm 118:25
	Go’el (go-EL)	גֹּאֵל	Redeemer; kinsman-redeemer	Ruth 4:14; Job 19:25; Isaiah 59:20
	Kaphar (kah-FAR)	כָּפַר	To atone; to cover; to purge; to ransom	Leviticus 17:11; 16:30


APPENDIX C
Ten Words, Ten Days
A Reading Plan
Use this plan in the ten days leading up to Yom Teruah, or in the ten days between Yom Teruah and Yom Kippur. Each day, read the passage, think about the word, and spend a few minutes with the question.
	Day	Word	Read	Reflect
	1	Teshuvah	Joel 2:12–17	What direction am I walking? What would it mean to turn?
	2	Nephesh	Deuteronomy 6:1–9	What part of me have I not offered to God?
	3	Ruach	Ezekiel 37:1–14	Where do I need His breath to bring life?
	4	Chayim	Deuteronomy 30:11–20	What am I choosing today: life or death?
	5	Avad	Joshua 24:14–15	Whom am I actually serving in my daily choices?
	6	Tebunah	Proverbs 2:1–11	Which voices do I need to test against Scripture?
	7	Shevet	Psalm 23	Where am I resisting the Shepherd’s rod and staff?
	8	Yasha	Psalm 118:19–29	From what do I need to be rescued?
	9	Go’el	Ruth 4:9–17; Isaiah 59:15–21	What debt can I not pay? Who has come near to pay it?
	10	Kaphar	Leviticus 16:29–34; Hebrews 9:11–14	What has God provided so that I can come home?


APPENDIX D
For Further Study
Resources for the Curious
The following works are useful for readers who want to go deeper into the history and background behind this book. Listing a source is not an endorsement of every conclusion in it.
	The Mishnah, translated by Herbert Danby. Read the tractates Yoma (Day of Atonement), Rosh Hashanah, and Sukkah for how these feasts were observed in the Second Temple period.
	Josephus, The Antiquities of the Jews and The Jewish War. A first-century Jewish historian who describes the Temple, its feasts, and its destruction.
	Alfred Edersheim, The Temple: Its Ministry and Services. A classic account of Temple worship in the days of Yeshua.
	Jacob Milgrom, Leviticus 1–16 (Anchor Bible). A major scholarly commentary on the sacrificial system and on the word kipper.
	Kenneth E. Bailey, Jesus Through Middle Eastern Eyes. A cultural reading of the Gospels, including the parable of the prodigal son.
	Eusebius, Church History, Book 5. Records the second-century dispute over the date of Passover.
	Your own Bible. Read Leviticus 16 and 23, Numbers 28–29, Nehemiah 8, Joel 2, Zechariah 14, John 7–8, and Hebrews 8–10 for yourself.
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“The map was never lost it’s been hidden in plain
sight... buried beneath the traditions of men.”
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Every autumn, Scripture sets three appointed times side by side: the shofar blast
of Trumpets, the solemn Day of Atonement, and the joyful Feast of Tabernacles.
Together they tell one story. It begins with an alarm, moves through cleansing,
and ends with God dwelling among His people.

Much of the modern church has lost sight of this calendar, just when the Bride
most needs it. She is preparing to meet her Groom, the King of Kings, and He
has told her to stay awake, keep oil in her lamp, and be ready. The Masters Map
invites you to find the map again.

Starting with one question, What does Scripture actually say?, it walks from the
trumpet's alarm through repentance, surrender and confession. It then follows
the High Priest behind the veil and arrives at the promise that God will dwell
with His people. Along the way, ten Hebrew words serve as signposts on the
road home.

You do not need a theology degree or a particular denomination to read it. Each
chapter is written for everyday readers, with plain explanations, historical
background clearly marked as tradition, and questions for personal reflection or
group discussion. Every claim points back to a passage you can open and test for
yourself.

If you have ever wondered why God's own feasts are so often overlooked, or
how the cross connects to the Day of Atonement, this book will help you see the
map for the first time. The trumpet has sounded. The Groom is coming. Will His
Bride be ready?

“His Bride has made herself ready;”
— Revelation 19:7

PLEASE SHARE THIS MESSAGE WITH YOUR
PASTOR, CHURCH FAMILY, OR SMALL GROUP.
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